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PREFACE; 


These monographs, which were put to^thef Jh the 
course of the East R aloe his tab ceh&uSj chiefly with the object 
of furnishing material fur my report, are very much In the 
rough* Blit though I haVe hot fouhd titne to check them 
as thoroughly as 1 should have liked—friy departure oh 
leave has even pr^vehted me frotn seeing them thtobgh the 
press—I haVe decided to publish them not merely because 
they seem to co (Haiti a cfartaih atnouht of Useful tadttet; but 
because they Stdll sefvb as a bdginnihg to the belated 
ethnographic survfey of fealnebiStfin. 

To my mind the rciost valuable paper ih the Series Is the 
article on the domiciled Hihdus which &ai Bahddut Dtwan 
Jamiat Rai has very kindly placed at my disposal, thereby 
putting the finishing touch to his In valuable co-operaiioti in 
my researches. 


April 24 ^ tqij. 


DENYS BRAY. 











FOREWORD * 


My long sojourn in Balflchistaft, and my connection with 
the last two censuses of the Province and the preparation 
of the Provincial and District Gazetteers have enabled me 
to make a study of the social and religious life of th# 
domiciled Hindus under circumstances of exceptional advan¬ 
tage* The result of this study is the material on which 
tin's monograph is based, 

The draft was very kindly examined hy Lieut.-Colonel 
A. L. Duke, LM.S-, Chief Medical Officer, Balflchistun, e nd 
emerged Front his hands considerably improved. For this 
kindly help I am indebted to him. It was then revised and 
edited by Mr. Denys Bray, I.C.S., late Superintendent of 
Census Operations in PalnchlslSn. It was mainly in obe¬ 
dience to his wishes that 1 had undertaken this work,, and 
lie took great interest In every stage of Its preparation and 
gave me his most valuable advice. I take this opportunity 
to tender my grateful thanks to him* 

My knowledge of ihe customs and manners of the Hindus 
of India is second-hand only. 1 received my early educa¬ 
tion and training in a frontier district and have lived in 
Eaicchis&tt for the last thirty years in complete isolation 
from kinsfolk in the Funj&b. I have therefore had to rely on 
external help and the authorities 1 have consulted are 
quoted in the attached list, 

1 have also Eo acknowledge with thanks the valuable help 
1 received from Rai S&hib L^la Lad ha Ram Nanda, 
Lata Lachbman D&ss Sethi and Pandit Rikhi Kesli of the 
local banatan Dharm 5abh£, 


Quetta* 
gtk June 1913 * 


JAM I AT RAl. 
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THE DOMICILED HINDUS- 

I, BalQC-hisUn ig a purely Muhammadan j country, the 
Muhammadans representing, &c- 
Introductory, cording to the cen*u$ of j 911, S 

per cent- of the entire population- 
The total number of Hindus enumerated in the Province in 
rgtr, was 37,602 : males 25,008, females 12,594- To tbeSa 
should be perhaps added 8,590 Sikhs - mdes 6,017, females 
3,375, in which case nba total is 4 Sj 99 5 1 mates S 1 ? 0 ^* 
females 14,^67, 

The majority [28,308) of these Hindus are alien s* 
chiefly traders in towns and can- 
Alien Hindus. tonments, artisans and those In 

service in the atrwy+itt the various Civil and Military Depart¬ 
ments, aqd hti the Railway. These represent i 22,617 
Hindus [mtdtfi X6.8SS, females 5 * 73 r )> abc * S? 59 T Sl hbs 
(4,580 ivd^. i,<m females). Though this note deals solely 
with the doubled Hindus, a few words will not be out of 
place Inre^pt of the alien Hindus. By religion the majority 

are Sanatanists, a 


HHi 

Tot*h 

Uaku 

SanJlfctriLs 



16,430 

Sikhs—. .+- 

M. 

5 . 59 * 

4,58V 

Arya Sad ajiits 

- + . 

674 

4-3 L 

Hi’Ahcrjc^ ' ... 


50 

3 5 

Tptai 

v 1 1 

28,208 21,466 

1 1 : 




$, 4^3 

1,01 l 

— 


term meant to 
include various 
phases of the 
Hindu faith t with 
some Sikhs, and a 
few ArYa and 

- _ , _ 

Butin respect of both their religions and social practices 
these aife* Hindus draw their inspiration i\om the com mu¬ 
ni ties in India to whtcb they originally belong and from 
which they are only temporarily separated. Few, if any* 
are permanently settled. Nevertheless separated from their 
kinsfolk and breathing. freer air, they'bate mote liberty ; and 
'£hose among them wore especially wbfrzt* Neo-Hindus ptit 
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their hroader principles in practice in domestic and other 
ceremonies. In Quetta and other important centres they 
have their mandirs t places of worship, where they generally , 
meet an Sundays for prayer. Those whom circumstance* 
have thrown into the heart of the country have been obliged 
to adapt themselves to th&ir environment and In some 1 
degree to caal off some of their caste restrictions. There 
have been cases, though rare, of divorce, of remarriage of 
the divorced women, of widow remarriages and of intermar¬ 
riages between castes, such as Khatris with firafaoiah9> 
Khatris with SunftrSs, which would probably not have beau 
tolerated in those parts □£ India to which the parties 
belonged. Among the educated classes prejudices in regard 
to eating and drinking seem to be on the wane * and many of 
the nr have n o hesitation in dining at a Refreshment Room 
served by Muhammadans or Christians, or in partaking 
of bread, biscuits, cakes and aerated waters prepared by 
Muhammadans ■ while social gatherings in which Hindu** 
MasaloiAns and Christians partake of refresh merits at one 
and the same table are not uncommon. They do not hesir 
tate to drink water from a MusalmUn’s water skin (Mail/h 
they occasionally use the cocking pots of the tribesmen, and 
times of necessity partake, without comp unction, of tii#-;. 
food prepared by tribeswomen. The writer remembers 
spending a day at a Kest-housc, m the heart of the Kfikai 
country, about two miles from the nearest village.. The 
satire population of this isolated place consisted of a local 
FaiMn watchman] a Ftmj&hi sweeper with his wife and & 
four year old daughter, a Muhammadan Telegraph Line 
Rider with bis wife, and a Ranjflbi Hindu Postmaster with 
hla wife and a three year o= 1 d daughter. Being thrown to¬ 
gether ^he two girls, the daughter of the Hindu Postmaster 
and the daughter of the sweeper, became such chums that 
they spent the greater part of the day playing together, 
siting on the same bedstead, sometimes walking baud 
'.la sr?f&d, while their parents not only raised no. objections 
•but_ sinned to encourage end jenjoy the friendship of these : 
innocent children, la the caurse of conversation the writer f 
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was told that the Postmaster’s wife had been ill for a fort¬ 
night, attended and nursed by the sweeper woman. It may 
be safely assumed that in those days these families were never 
struck by the idea that by race or religion they were not both 
Hindus. 

On another Occasion the writer met an orthodox Hindu 
Pa$w5rJ from the Punjab employed for about four months in 
A distant tahs-il, who acknowledged that during the whole 
four months he had not once cooked his own food bill had 
partaken freely of the food provided by tribes women. 

The aliens have not so far been able to impress ike 
domiciled Hindus with the spirit of the new Hindu religious 
movements, and the Ary a'and Brahmd Samajes are recruited 
chLady from Punjabis in the service of Government. The 
SanAtani:$t,s, however, have been able to Quetta and other 
central places to draw the attention of their domiciled 
co-reKgionists to the fact that some of their social practices 
are not in accord with the orthodox views, and there 
appears to be some slight tendency to alter such practices 
in respect of easing and drinking. Similarly same of the 
Punjabi Sikhs—-the Tat J&Qls&s -—have been able to impress 
upon their ct>religionists the absolute necessity of eating 
jhaiMa meat (slain according to Sikh rites) instead of hal&l 
(slain according to the orthodox Idmnic fashion), though 
these views have not found favour with the domiciled 
Hindus, 

■ 3 + The total number of the domiciled Hindus recorded 

during the census of 1911 was 

The domiciled Hindus. . ■ , ■ t ju. A*, 

17,784: males 9,559, females 
8^25. They form considerable communities in some of 
the big villages in the Native State areal; and there IS 
hardly an important settlement without a btzkkkko .1 or ^ttnria 
of its own. These latter, however* leave their families at 
■ their head-quarters when ■ they go on their periodical visits 
to thek places of business. Those who trade and have 
shops if) Efruraslu among the Br&httTs move " down .to 
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Kachhi with the tribesmen for the winter and, return with 
thetfn to Knurasflfi in the spring. 


Present habitat. 


4. The distribution of these 
Hindus in ign was as follows :— 


/. Administered aivn. 


Total, Males* Fefttalea. 


1. 

Quetta-PtshSn DSslrict 

2 S3 

163 

120 

i. 

Zhoh District .*. 

4. 


2 


Sibi District **+ ■■■ »»* 

s-7 89 

^549 

t,2$i 

4 j 

Loralai District 

1-347 

74° 

6oj 

$' 

Bdtaii Pisa and Railway Djst, 

t 

i 

i-H 

61 

ChSgaE District 

199 

137 

&2 


Total ..1 

4,623 


^032 


//, Native States. 



1. 

l» ‘ ■ ■ 

1 r,6gg 

6,174 

S-53S 


(*z) Jhal&wiin 

329 

*5* 

7* 


(&) Sarawan 


4^9 

353 

: "*• C!-‘ - . 

(c) Kachhi 

8*0*0 

4-^9 

3rSSi 

i _ $ * ■ t 

(ffy P^ntbki and KahSrI 





country 

MS 0 


1-195 

I_j f (v? ',v 

vS".!" ~/f. y.u 

V lV I ■■ 

(e) Makfaii,«» +.. 

9$ 


X 

■ 

(/) 

45 

z8 

*7 

2. 

Dels i^ela ,,, ... 

1,462 

$94 

66S 

' hi' r 

1 w ' !’* ^jP!“ *• /, 




- — 

* 

■ h :v.■/' -vv.'j 


13,161 

6,g€S 

e t i93 


Grand Tdt^l .., 

*7i784 

9-559 

M*5 


Original habitat. 


5, Many of these Hindus ho very cleat Idfca &s 

. to their original habitat, and 

Original hubu&E. ■ 7" -.' -±y\T J 7 

even thoae Who feel prstty cer¬ 
tain on this point can assign no djfifiite period fof their 
immigration. The Mukhi (headman) of Latin, who pro- 
(jesses to belong to the oldest Miner, family of the locality, 

Mm ’ • • ,•' 

'fSsSSafJ^ * :• • ‘ • •: •• .* - «. -: -i‘- £7 * •,. t* . *. T- J 

.**#£*-- •, *7 - ■ 
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when asked about the original home of his ancestors* 
gravely said that his forefathers came with the Baldch hero* 
Mir CMkar, from Aleppo, the traditional home of the 
Baldch, and he was corroborated* equally gravely, by 
* Mir ChRlcar KbSn, the late Dcmbkl Baleeh Chief of Lahri. 
A lit tie further discussion, however, sir owed the m nkhi the 
inaccuracy of his statement* and lie then said—and was 
supported by some of the! old punches (leading men) present— 
that the forefathers of the oldest families in the place came 
froth the nbJik, A term meant to indicate the country com¬ 
prising the districts of Mtdtah, Defa Gh^zi KMn and the 
Babaw'alpur State. The Kalat Hindus* who seem to be the 
oldest in the PtoVince, say that they have been in the 
country since the tifne of the Sewa dynasty in Kalat and 
that their ancestors also came from the i thh&> The Bhatl&s 
of Las Bela are said to have come from Sind in the year 
93 A. H. (70S A, DO* 

Enquiries made at the various Hindu centres seem to show 
that with the exception of Brahmaba and fakirs and of a few 
Sad Sim and Maud ah Ardfa families of Nushki who claim to 
have come from Garmsel in Afghanistan* most of the Hindus 
came either from the tibM or from Sind, They thus fall into 
two territorial groups : Punjabis and Sind his. The former 
are chiefly found in the east and in Kachhl, the Sindh is in 
the south* north and west and some of the central parts of 
the country ; both elements are Represented in Kachhi, Kalat 
and Mastung. 

The few Brahman families* mostly of the PushkamS and 
Sarsut {Sarasvat) castes, with a few Gaurs* Altis and sadh&$ 
.and fakirs of various descriptions, are scattered among the 
Hindus in various villages, and have come at different rimes 
■from Sind, MiirwEr and the Punjab, and even from as far 
afield as Nepal, 


6 . In pre-British days the position of the Hindus was 

one of absolute dependence* 
Their fosiUon. „ 

They lived on the sufferance of 

the State authorities or under^the protection of the heads 
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of tribes to which they were attached. In Native Slates 
they had to pay poll-tax {j$*a ) as well as a contribution 
{malia or phor) on the occasion of the marriage of the Sar- 
d5rs (chiefs) and mdtabirs (leading men) and their sons, and 
on the death of male members of their families, and also a 3 
fixed fee when a Hindu’s son was married. These contribu¬ 
tions are still levied in parts of the Native States* and in some 
places thfl poll-tax has been converted into ft shop-tax, in 
the Afghan (now administered) territory the Hindus had to 
make small presents {litngi) to their protectors fjtfis) «nd 
keep free of interest ft running account for purchases made. 
They had to wear a distinctive dress (a red cap or a turban* 
red trousers or dhCti and genera)Jy rode donkeys, of which 
a fine breed is still found in B£ia and Bark]ian. Bakjikh&li 1 
attached to tribes were considered transferable for a con* 
side ratio ft. Thus it ls stated thftl Pir Dad, one of the Burra 
jamdt mdtabirs of Las Bela, sold the Chhangani Wantias 
to jflin Mir Kh5n Kalin for Rs. a,ooo ; that the other 
jMtfrflAfW.resen ted the transaction and wanted to redeem the 
Winrias and that the rupture bet wee ti the Burras and the 
Jim would have been complete, had not Rah I a, the m 6 tobit 
of the Gunga, intervened and effected a compromise by 
which the Wfitirias were restored to the Burras, 

». ' / .■ ! ,' ', r \,- .*■ pP. S' • ■ f'' ];■' \ \ ■■ - s t . 1 " .S- iW I :. r.'.W* 

Though the Hindus were in a state of dependence* their 
and the tribesmen helped them in every way, protecting: 
them from aggression, settling their disputes with the tribes¬ 
men, and respecting their honour. Seldom, if ever, were 
their females or religious practices or prejudices interfered 
with by the Musftlm&n tribesmen, while cases of conversion 
to Islam were very few. Like women and children who 
had not put on the fartuk (trousers); and the Loris, they 
were unmolested in tribal feuds, unless of course they 
played an active part in the warfare. For dependent though 
they were, many of tho'm imbibed the wild and warlike spirit 
of the tribesmen- Nine generations back the Burras p£ 

, - ■ 1 1 ■ ' 1 ■ 1 \ t' 

' * Th* Hi nd if traders rjis vanu^sly known as BeiVsrrria or 
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Las Bela fought with the gfiau of Kai^t at Gha.[ In the 
Fab range, and a 6 Burras and a Wflnfia named Markan were 
killed. And such prowess didMarkan display^th&t his name 
has been memorialised in the ballad known as the Ghut- 
rt ‘ftri-jang. Again the so-called Kakari Hindus of M^khtar 
in L^talai shared in the good and ill of the tribe or section 
under whose protection they lived, and in tribal wars they 
had to supply gunpowder and ammunition free of cost. 
Dharma, the Mukhi of the Pat\ch&yal y owns the strongest 
mud tower tsi MSkhtar to this day. In BArkhan there are 
many stories current of the prowess displayed by the Rsine- 
zai Hindus in tribal warfare, especially when Hasni Koi 
was attacked and plundered by the Lnnis, and the Hasnis 
had to take shelter with the Khetrans in Tagba, some fifty 
years ago. 


In tEie administered area the Hindus have now been able 
to shako off their so-cailed disabilities and enjoy perfect 
freedom of action in matters religious and social. Yet they 
find themselves worse off in some ways, their main 
grievances being that women enjoy now more freedom, 


and that their business transactions with the tribesmen an 
hampered. jfn the good old days marriages were t adult, 
as the women knew that life and death were in the 
hands of their male guardians and that- the slightest 
suspicion of deviation from the path of virtue meant death. 
But now if anything untoward happens, a guilty woman has 
only to run to the nearest Police Station and defy her rela¬ 
tives* Hence the growing tendency to give away a girl in 
marriage before she can think for herself. Again, when the 
day for the payment of a debt came, the bakhkJt&I had only 
to go to his g&i with his account book, and it was the g&Vs 
business to take immediate measures to realise the debts. 
The method was simple : nothing was necessary beyond the 
production of his bchi or account book ; and the entry in his 
own writing, which was generally attested by a headman, 
was proof absolute. The g 6 i would see the debtor, recover 
the amount in cash or kind, or put the creditor in temporary 
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possession of the debtor’s Laud, and tl« whole matter was 
settled. In tribal areas of course the case was somewhat 
different; there the headman would recover » certain per- 
cent age amounting- sometimes to a quarter of the loar* 
recovered. 

The domiciled Hindis also find that with the change they 
have lost some of their old trade monopoly* In pre-British 
days they supplied all the warns of the tribesmen, few though 
they were* and fixed tlieir own prices. Now many a is 
alien dama'it may be seen wandering from village to villagey 
with bis donkey, and selling his goods to the annoyance of 
the greedy local tannin. Still* evetn now it remains to the 1 
credit of the tribesmen that- they ar« perfectly honest with 
them in their transactions, and civil suits rarely come into- 
courts from localities which are away from the District 
Head -quarters and out of easy reach of the petition writer,* 
whom it pays to increase litigation. 

2- Their pilncq aJ languages are Jaik! (including JadgSfi 
or Jagdali and Senleiri), Khetritni 
Le gn £* || form of Scrfieki}, Sindh! t L&sj 

(a. form of SindhiJ.and Pashto*. Ja;ki. is spoken in Na*lr- 
ab&d, Kachhi, Lahri., Sibi* the Mari-Bug; i country f Mastung, 
Raliit and Nushki; Sind hi in Nasir&b&dL, Kachhl, the Mari- 
Bugfi. country, Mastung, Kalat and Quetta ; L&si i el Las 
Bela ; Khetraui in BarkhSn, and Paiditd in LtfnalaL 

They also speak freely the language of the tribesmejs, 
among whom they live. Thus th&. Hindus of Mastung,, 
Iialiit, Quetta aaid Nusbki speak Br&bui,, and those of the. 
M.arl-Bugti country Baluchi. Among the Hindus of Dukt 
■ a#J fttlfejytar in Ldrsdai most o£ the women and children do. 
not know any language except Pashto, but the men, whose 
business carries them to other parts of the country, also 
speak J-adgali. 

8> They are mostly traders, dealing chiefly in household 
goods, though a few both in the 

O^ufMltion* , B-S , . 

. districts and tribal areas have 
acquired land by purchase or mortgage which they usually 
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till through tenants* Every important village or settlement 
has hs batmia or bs&hkh&l who lives in the village and peace* 
fully carries on his business,, though in recent years the 
relations between bannvas and their gois have become some¬ 
what strained and tlie tribesmen seem to resent being held 
responsible for their protection* Some deal in the export 
of grain, ghi, w'ool, dates and raw hides of sheep and 
goats ; on the Las B*jla Coast some own boats and export 
dsh* They do not charge interest on running accounts, pro¬ 
vided the accounts are settled at the rabl and ' kkartf harvests, 
tf the accounts ate not settled, two annas in the rupee is 
charged as interest to the next' harvest. This works out to 
35 per cent, per annum, and is also the usual rate on cash 
loans % but there are- no money-lenders pure and' simple. 
There are a few goldsmiths, masons, carpenters and dyers— 
ail Ardras by caste.. So if, caste* or mtna. as it is called 
in the SbSstras* is governed by occupation, the Hindus of 
Haldchiftan, with the exception of the priestly class of 
Brahmans and fakirs ^ arc decidedly Vatsyas. 1 

9. Their staple articles of food are wheat, jltflri, rice, 

did (pirlsesljh vegetables and milk; 

Food and drink*. , „ , 

wjth the exception of Pushkama 

E rah mans, Sudhm and those who profess the Vatsbnav 

creed, all eat meat and fish and drink wine* On a Tuesday 

[the day of Hannmart) and Hksdshj they abstain from meat. 

They slaughter their animals according to ihe Musalmiin 

[hftlfil) fashion and not according to the Sikh Jhafka v when 

the animal is slaughtered with one downward stroke of sword 

ot knife. In fact they regard Jhafka unlawful. They have a 

drEad of fowls and eggs. There is a tradition current among 

the people that Chandarman, the me on, fell in. love u r ith the 

wife of the Sage Gautum, who used daily to take, his bath in 

the river at cock-crow* One day Chandarman induced the 

cock, to crow earlier than usual, and ihe Sage went earlier to 

ibe river. Then Chaodarman assumed the form of Gautum 

),iEJ - ■ 'it' ’• . 

and visit&tl his wife., And when Gautum on his return learnt 
' * JUnnn, Chapter r, 91 - 








what bad happened he cursed the cock and' said:— £4, All 
Irregular hours shait you crow, and all shall avoid you." 
This is one explanation they give for not eating fowls„ 
Another is that as the crowing of the cock resembles the 
azan or Muhammadan call to prayers., the mao that eats a 
fowl swallows the ats&n and thereby becomes a Mu salmon. 


Camcl/s milk is oaiy drufik by the Hindus of Jhal, SLodbi. 
Hindus, both men and women, usually drink country liquor 
free] v „ whi le tn en i nsd u Ige also i ft bhang* Am o □ g th e Pa njab i 
Hindu women, the use of liquor Is not so co(dmon ( Even 
the Sirsut Brahmans do cot refrain from meat and wine. 
So if the ShAstrlc ■ tExjunctions about diet have anything to do- 
with the taste system, the local Hindus have broken manv of 
them. 


ro* Both Eflabs. and females wear a dress which is dis- 
^ - r tinguishable from that of the 

PfftSfi ha^r -.mi ornament*. 

Musalmaus. The men generally 
wear a dj&fa (loin cloth.), or fed trousers ; a short shirt 
{chdta) or open coat {Jmirdhan) li and red Durham, cap 
or kult$h. The women generally weair a gkaghu (shift) h 
short shirt (chdA}, in some pacts wiAbout sleeves, and a 
btichchan or wrapper. In Mekhtar and othar villages of BdrI 
the Hindu women like theii Kakar sisters used not to wear 
trousers {shaiwOr), but wore only a [ong shirt and wrapper. 
Some liave now begun to wear shalTear, Red is preferred by 
both males and females. The only colours the women will 
not wear are black and dark-blue. Some of the R&meznj 
Hindus of B&rkh£n wear black turbans. 

The Hindus of Lahri, Oera Rugti, KahSn, B3.sk h£n and 
Kalat-Mastung keep their beard and clip their moustaches 
jn orthodox Musalmin fashion , those of Kachhi, Naslrabad^ 
Bek, Quetta and N'ushki shave their beard. The head is 
shfli^od in a conventional form, a soa5p“tuft [chGtz) being 
retained ; the space round the chfit£> lo front of and be¬ 
hind it, is ako shaved. The women generally' part their hair 
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hh the middle and plait it in a single pig tail {gut} Which 
hangs over the back, whereas the MusaJmSn women plait 
the hair in two looks, which either hang; over the face or 
'down the back* # 


Ornaments. 


Jit most parts of the country the men wear ear-rings -of 
gold (kundfd) which are present¬ 
ed by the bride's father to the 
brtdegtoOm o'n the wedding day. In Duki Ett^d B£rkh£Ln 
they wear silver bangles. Many ornaments ane worn by the 
women in the nose, ears, on hands and toes ; the distinctive 
mark of a married woman is the chdti-phul made of gold 
•or silver and worn on the hair, ora nose-ring (nath) gene¬ 
rally made of gold. The following list of ornaments worn 
in well-to-do B&laro famines of Las Bela will give an idea 
of the amount of jewellery-a Hitfidu woman can carry cm. her 
person S— 


j 

Name &f Oraanietfl-. 

Part of body 
'inhere wor a. 

J-foiaS of 
which it is 
generally 
made. 

Price. 

i NtUh and phuii 


Nose* 

'Gold, 

Rs. 

ta S 

: Dandra 



9 P 

l 

Dur ■>** 


Ears* 

+ 3 

35 

Dida 


T* 

j> 

3® 

^SfaJ kipuii 

Fanra 

Vl + 

■ 

pi 

f 

a S 

... 

IS 

S'! 

50 

Aqdani 

■>. 

Week* 

P '1 

40 

\ Randt 

VI + 

n 

Tf 

2 00 

Jhir Miryiin 

-rt. 

it 

n 

75 

j'dwid 

P*l 

f ¥ 

lx 

5° 

Danri ->. 


Forehead* 


u 1 

50 

■Var.kiyfn.u- *■* ► 


Wrist. 

J V 

50 

Bahubi 


If 

if 

23 -••••/:; : 

Rings 

... 

Fingers* 

a 

30 

ji 

¥Vv 

Toes. 

Silver* 

5 

Naora or Kang?a 

*+. 

Ankle. 

»P 

50 

Karyun 

,i h 

U 

»r 

ja 5 

■Paitt’h 

jfc;-7, - ' >•- 


PS 

1 P 

30 
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ir. With the Hindu,' religion is not a thing for 
. • times and seasons ; it professes 

to regulate his whole life in ils 
many relations. It orders ceremonies to be performed be¬ 
fore he is born and after his death. It ordains ceremonies 



to attend on his birth, his early training, his food, his style 
of dress and its manufacture, his employment, marriage and 
amusemenls. To describe a Hindu's life is to describe his 
religion. 

And this seems one of the reasons why Hinduism is so 
difficult to define. According to one writer : “It has no 
prophet, no creed, no book, and its outward aspects are so 
numerous and varied that it is impossible to define it. 1 ” 
According to Sir Alfred Lyall * : “It is the collection of 
rites, worships, beliefs, traditions and mythologies that are 
sanctioned by the sacred books and ordinances of the 
Brahmans and are propagated by Brahman teaching. “ 

Mr. Srinavas, in welcoming Mr. Basu’s Bill in the Madras 
Provincial Conference, speaking of Hinduism, said :— 

“ There were no definite articles of Hinduism absolutely 
fixed. The term Hindu was itself a modern term of usage. 
It was merely a convenient description of the congeries of 
faiths which inhabited the continent, but which could not 
be classified under any other well-known religion. What 
was Hinduism? It embraced every variety of faith and 

unfaith, all kinds of discordant view's and antagonistic prac- 

■ 

tices, monistic and dualistic philosophy, faith that was 
purely intellectual and faiths that were dogmatic and devo¬ 
tional, faiths that were Cruel and obscene and faiths that 
were humane and noble. 3 ” 


A modern Hindu writer, after examining the various defini¬ 
tions of Hinduism, saysi “ To say that Hinduism is that 

which the majority of Hindus believe or follow, or that it is 
... .- -- 

• Gazetteer of Sind, pape r6*. " , 

People of India, page 233. 

* Ccntmdc, dated 2-3-12. // • 
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that which is not Sikhism, Jainism, Budhism, Christianity, 
Islim, Magdaism or Hebrewism, or that it is a tangled 
jungle of superstition or beliefs, rites, traditions and 
mythologies found m Brahmanical books, does not help us 
in knowing what it Is. There are, however, some basic 
ideals which are common to all who are now known as the 
Hindus. These are: (i) distinction* of caste, (2) the 
supremacy of the Brahmans, at least in theory, (3) the 
sacredness of the Vedas and the cow, (4) the law of Karma 
and re-incamation, and a belief in God. These beliefs are 
more or le^current in all Hindu society wherever it may 
be found 

Perhaps the best solution has been given by L. Bhagwiin 
Ditss of Benares in this very catholic dictum :— 

" We must content ourselves by saying that any and 
•every one is a Hindu, (*) who does not insist that he is non- 
Hindu, or more positively, (who) believes and says that be 
is a Hindu, and («) accepts any of the many beliefs, and 
follows any of the many practices, that are anywhere re¬ 
garded as included in Hinduism. He who believes and 
says that he is a Hindu, Is a Hindu, and none should say 
him nay a . n 


So Hinduism in its social and religious aspect would seem 
to be the most comprehensive religious system in the world, 
it includes polytheists who believe in lhe thirty-throe Kardrs 
(330 millions) of Devtas, Gods and God-desses of various 
degrees; the worshippers of idols; it includes monotheists 



who believe in one God ; it does not exclude the nfrstoks 
who deny the very existence of God ; it embraces people 
of diverse opinions and practices. A Biahman who would 
consider himself polluted if the shadow of a malAchn fell 
upon him is a Hindu, so also the sweeper who casts 

that shadow and who does not hesitate to eat of the carcAse 

■ 

of an unclean beast. Hinduism has always opened its aims 
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to welcome prophets, saints, seers of every faith and order, 
and accorded them respect, honour and homage. 


What has been said of the Hindus of Sind, * it may he 
said with equal truth of the domiciled Hindus of Balo- 
chistiin : “ There is after all very little religion among them 
that would be recognised as Hinduism in the rest of India.*’ 
Questioned as to his religion, a Hindu will content himself 
by answering that he is a Hindu ; and to his own mind that 
conveys all. Examined further he may be able to say he is 
a Sikh or a Sewak, meaning hy the laMer a folpwer of the 
Daryft Plr or of some Saint or a Devi, including Kali and 
Sundri. By religion the domiciled Hindus may be classi¬ 
fied as 



N’.lnak Slrthfs or Nftnak Pan tills. 

Darya Pan this. 

Follower* of GosAins. 

Saktas, known locally as MtrgFa, /Indar MArgfc or Sundr 
Mtrgfs. 


1 2. The 


. 


NAn&k Shahis. 
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Nanak Shahis are followers of the First Sikh 
Guru, Gufu Nanak, who was born 
in the Panjab, in 1469 A. D., and 
preached a reformed and purely monotheistic Hinduism. In 
each Important village where there i* a Hindu community 
there is a place df worship called dharms&la , where the Sikh 
Scriptures {Guru Giranth S&hib) are recited morning and 
evening by a Brahman or a Bhai, where Kartth fiarshAd 
{haliva) is offered on high days and holidays. Men and 
women resort to these dharums&las, some to listen to the 
scripture readings, others simply to bow to the Giranth 
SAhib and make small offerings of cash, sweets or flowersv 
They do not seem to follow the injunctions of the tenth 
Guru, Guru Gobind Singh, for they do not keep their hair 
long, but in most parts of the country shave their beard and 
bead; nor do they eat Jhapa^nd they sell and smoke tobacco. 
There are, however, half a dozen Kaka Sikhs in Tahri in the 
Labp Niabat of Kalat, converted by one Jaimal Singh from 
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’ Gazetteer of Sind, page t6z. 
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Ihe Pun) Ah some twenty years ago, who do not eat meat, 
wear long hair and do not intermarry with other Hindus. 


13. The sacred place of the DaryA Panthis is at Udfifo LAl 

in Sind. Here there is the tomb 
Darya Panthis, - _._ 






of the miraculous infant Udfiro 
Lai, who transformed himself into an armed horseman and 
emerged from the Indus to rebuke a MusalmAn Governor 
of Tatta for his persecution and to order him to treat all 
Worshippers of God alike. The kernel of the origin or 
dissemination of this form of fiver worship may be in this 
tale, for both Musalmfins and Hindus claim the saint, the 
former calling him Shfikh Tahir at Uderd Lai and EhwAja 
Khizar at Sokkur. He is worshipped in two ways by water 
and light. A perpetual lamp {jot) burns in his temple (Mdu), 
while on the advent of the new moon he is propitiated at 
the river or canal or other water with rice, sugarcandy, 
spices and fruits, and lighted lamps. The floating of little 
lamps down the river at evening time is one typical form of 
his worship. Each important Hindu centre in BalochistAn 
has its mandir or temple containing a raised platform of earth 
on which rests a lamp always kept burning ; above the lamp 
hangs to the roof a small cradle known as the jind fir d& 
jhuld. The votaries prostrate themselves before the jot , and 
shake the cradle. On festival days sesa (cooked gram, rice, 
etc.), is distributed. On the day of the new moon, men and 
women, but especially the women, repair to some water, 
and place by it a lighted lamp, rice, flowers, fruits and 
sweets. Where there is no mandir t 01 when a DaryA PanthI 
may be hard pressed for time, he is content for his morning 
worship to bow solemnly before an earthen pitcher or even 
a khalli filled with water, and ask for the Pir’s blessings for 
his day’s work. 


uia uttjf a wui iv. 

14. The GosAins are the descendants of Sh&mji and 

LAlji, who were sent from Bind" 

The follower* of GosAins. - .. ... , e 

raban to free the Hindus of 


“ - w . ... 

the Lower Indus from the errors into which they had . 

fallen in consequence of their association with MusalmAns. 

* 
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jEg-Fit has recently been thrown on iLieir indecent practices. 
The cult seems to have been introduced in parts of Balftchi- 
st£n by jog is and other Fakirs from Sind and the FanjAb, 
It is difficult to say exactly how far it has spread and in what 
form, as the followers of the sect do not even avow It. But 
at is known that B&.m Margis exist in Quetta, and under the 
oarne of D£va M&rgls, Andar MArgjs or Sundri MArgis are 
to be found m BArkhAnand MSkhtar. Their form of Saktaism 
seems comparatively harmless, females, it is stated t being 
not admitted, in Quetta the officiating priests are jugis, the 
followers, some of whom are well educated, are mostly Sindbi 
Hindus, In other parts the followers are Panjsbi and 
Sindhi Hindus, It can be stated on reliable authority that 
in Quetta the meetings of the BAm Mftrgis are held in the 
i ■ night in closed rooms in the /agt fsfkAn, or the Mandir of 
^fani N&th, where a fire and a lamp are lighted,and songs sung 
in praise of Devi, The initiate must be introduced by some 
member of the sect who can vouch for his fidelity to keep the 
secrets, and his ability to meet the expenses of his initiation. 
He is admitted in the dead of night blindfolded, with ear- 
ri ngs made of dough, on a promise never to divulge the secret 
teachings of the sect. He has to go through a ceremonial 
consisting chiefly of the worship of Durga, conducted by a 
Jsgi. The ceremony closes with a feast provided at the 
expense of the initiate, consisting of puldo, meat, wine and 
bhang* Three or four men eat from the same plate 
and sip wine or l?umg from the same cup, no matter 
what tfflsir caste. They wash their hands and mouth in a 
basin, and drink of the water. To hoodwink the Hindus 
*■ they d isguise th e vario u s ar t Ic 1 ts of fo od wh ieh arc obje c lion- 
abk to the orthodox, under misleading names : bh&iig is 
called ^Jinrfsaffron) ; onions, rtim hddii, (the sweets of Ram); 
hesh brahm bhfjatt {food of the gods), wine amrit (water Of 
Life; f and so on. 

w-i■ ov ■ ■ - . •:*'$::,K 

■ 

In Barkl^an the D&v Hargis generally hold-tli eir meetings 
ort the first day of a Hindu month, at the new mqon, on the 
lath day of a month or on a .Suftdav, and during the N&o-rAt&s 

r -h ■ j , ^'j 
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and other festivals. They hold their annual festival on the i ith 
day of the month of Sanwan at the Banni spring, five miles 
from Chahar Kfy. Here, according to local tradition, lived a 
Hindu fakir named Gulab Nath, who came from the Panjflb; 
and with him lived a MusalmSn fakir . Gulab Nath used to 
feed miraculously all strangers that came his way. One 
day Balach and Sabzal Siah&zai Powadi Maris passed by, 
and thinking that the fakirs must be very wealthy to distri¬ 
bute their hospitality so profusely, they killed them but 
found nothing. The Hindus erected tombs to both. The 
members raise subscriptions amongst themselves, slaughter 
goats, cook meat and other delicacies, and provide 
bhang and wine. In the winter they assemble in their 
dharamsdlds at Haji Ko( and Chahar Kot, in the summer 
they go to caves in the hills called Kurial and Wal. Here 
they sing hymns in praise of the Dsvi, offer her cooked^ 
food and wine, and then eat, drink and make merry. 
Besides the ordinary kiryd (the ceremonies performed 
on the xath day after the death of a person), a second 
kiryd, known as the sdkha dhdl , is performed for a Dfiv 
Mftrgi according to the Dfiv Marag rites, for, unless this 
be done, the deceased cannot hope to obtain salvation* 
The sdkha dhdl should preferably be performed in the 
maszMrt or burning ground on a night when some corpse is 
being cremated. 


About 35 years ago when Ghanesham and Pars Ram were 
the Diwans of His Highness the Khan, Bam Mirages said 
to have been practised in Kalat, but it has no votaries now. 

The Saktas are not ostracised by other Hindus, they dine, 
intermarry and have free social intercourse with others. 
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Kali is worshipped mostly in Bhag, Kalat and 

Mastung, and the temple of Kali 
Other fortns^of worship ; Q j, probab]y , he 0 , dest 

place of Hindu worship in the 
country. Here a jdt or lamp is kept burning day and night, 
and the oil required for it was, until recent times, supplied 
by the Slat*. 
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Most of the goldsmiths of the country are worshippers of 
KflUj; the Atlts of Las Bfja are Saivites and votaries of 
hit]a Msta—the goddess of small-pox. 

i S. Such are the various sects or cults. Of the tenets 
of the religion those domiciled 
Ev erydsLy roN^on of the Hindus appear to be grossly 

ignorant. They do not even 
seem to know* much less to realise, the importance of the 
five great sacrifice a (Punch Mah&yagya), the performance 
of which has been enjoined on all twice-born classes of 
Hindus: (1) the reading and teaching of the Vedas called 
Brahma YagyV? (2) the ablations to the forefathers called 
Pitr I Yagya, (3) the sacrifices to the Gods called Dg-va 
Vggya, [4) the distribution of food to living creatures called 
Bhutoya Yagya y and (5) the feeding of guests 03lied M&nush 
Vagya* ' But in this respect they do not seem to be much 
behind their brethren of the Western Panjab and Sind, where 
also these great daily sacrifices rarely enter into the every¬ 
day life of the ordinary Hindu. Though followers in name 
of such and such a sect| in some of its practices they are 
anything but sectarian. In any important village one may 
find in the same building a dharm%&la where the Sikh 
scriptures are kept and recited, temple of Devi, a j$t of 
Darya Pir, and idols of minor Gods. In the compourftl of 
the Sanatan Dharam Sabha Hall at Quetta—a favourite 
place of resort of both domiciled and alien Sindbi Hindus— 
the Sikh scriptures are kept in one room with a Sikh Bh&i 
in charge : in another room is the Shivdw&la with the 
lingum and a sacred bull as objects of worship ; in a third 
(the iMkar dw&ra) are the images of Rama and Krishna 
and other Gods. And close to the mandir, but outside the 
compound^ is a small hut in which is placed an image of 
Hanam&u. And a similar mixture of objects of worship is 
noticeable elsewhere. 

The everyday religious observances of a domiciled Hindu 
consist in a bath in the morning* a visit to the various 
temples, and (if time permit) listening to readings from the 
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Granth Silhih or other religious book. Though many have- 
their special iskfaiMvt&s or godlings or family gods, a Nan&k 
Panthi will visit the temple of Kali and prostrate himseSf 
before the jH and a Darya P&nthi wilt in turn visit the DaryA 
Fir temple and the dharanw&la* 

There seems plenty of unorthodoxy here. But if as in. 
some of the sMzHras the principal, if not the only religious 
duty of a Hindu in this K&ii Yugor iron age be dan or the 
dispensing of charity, and if charity means the feeding of, 
Brahmans, fakirs and m-onfdic&nts, and the making of pre¬ 
sents on various occasions the domiciled Hindus seerm 
orthodox enough. 

19. Besides these various places of worship, they have 
se ver&J local Tiraths, sac red t 
Tirathi fsacred streams or Springs,, where they 

hold festivals and mto-which those 
cf them who cannot afford to gp to Hard war even now- 
throw the bones of their dead. Among the more important 
Tiraths are:—Bamni in B&rkhflrr, BAla Devta near Saghri in 
Bori, Haris arm Suklejt, about rS miles from Shoran, Gurkhn 
in' Lahti, Gabti near Khar, SSr in N&ri, Sibri in ^h&rjar* 
Ghftib Fir near KhajCiri in the Bolan, Gidbast called Indr&~ 
puri near Mastung, the MSrfif spring in Mungachar,, 
Indtapuri nearKaiat,ShabTO near E&uzdSr in Jhakaw£n,Gang£ 
Kali, (known by the BugtTs as JauriJ in the Zen bills in the 
Bug-.c country, Hingtsj in Las Bela and Ohara in Sindh. 

- i . ... }\ 

20* But not content with these, and mindful of the protec¬ 
tion they received in olden times 
from the Musalman tribes, they 
are not slow to avail themselves 
of the blessings which their dead tribal chiefs and the tribal, 

■ progenitors and saints may have to bestow. ' They c*e.~ 

v * 1 "V \ 7 s V. m . :' 1' r -c‘■■ 1 . 2 j&At ■ 

sequently look with reverence upon the local MusalmSm 
saints, and theyinakL’ offerings at the shrines. Among the chief 
of these shrines arc the Shrine of Sakhi Sarwajr in the D^ra 
' Ghu^i Shan Dist-ricij of P.ir Mahmad and Fir Lakh& in P£rk- 
'•‘-diirfiV- of the ff&na .■ SAhib' at Choti&ll in D u ki„ of the. S oh rf. F if f 
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Maseru Fir and Fir Chhatta iti the Bugfi country, of Gazen 
and Bah&wal&n in the Mari country,, of Fir Taiyflr Ghazi in 
Bbag, of Lkkba Pir in Jhal, of Dopasl Fir near Phadar, of 
Slial Firiin, Syed Hay lit, Khvt^ja Wall and Bukhari Firs In 
Quetta, of Mian Fir Shah Bilawai in Las Bfrla, and of Sultan 
Fir and Fir Mahmflid in Nushkt, 

And cither out of regard for their MusalmTin protectors or 
as ft general token of faith some will give away sharbat 
(syrup) and parched jufifi on the last day of Muharram, 
while some of the women fasten the last Sunday or Wednes¬ 
day in the RamsUn, and during the Mubarram tie a thread 
(AwjjdV) ciei their boys who have not put on fane&, anil offer 
kutti (broken bread) at the village Masjid, A Ta(d&r Hindu 
of Quetta would not undertake a Jong journey nor celebrate 
a marriage nor invest a boy with the sacred thread nor hold 
any other festivities during the Mubarram, while a Kakr^ja 
of B&rkhan must spend nine days at the shrine of Sakhi 
Sarwar previous to his wedding, 

21. They all regard smaTbpox as the visitation of the 
Superstitions about goddess Sdala, Or M&i D-fiti or 

Small.poa\ B£ti Rani as she is often, called,, 

and many an offering is made to appease her. She is 
supposed to have had five brothers like unto her :— 

.L&kra or Kkasra (measles); Sakhr& t GoJt&r or B&d Abla 
(scariet fever). Bar Chhungal; Sam Stirtran; KhartU or 
KUlt Khansi (whooping cough). 

Outside many of the villages a small mound of earth has 
been plastered over to represent Mai Dsti or Dati R/ini. 
To this mound men and women resort especially during an 
outbreak of small-pox, prostrate themselves, plaster It over, 
offer bread and sweets, and sing songs In praise of the D&ti 
Rant. If a child is seriously ill with small-pox, the parents 
make a vow to present to a Brahman the image of Datl 
Rsm, made of silver or gold, according to their means, 

XOi^rJSm 
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dissolved in water, and the womenfolk sing - song's in praise 
of the Psti Rini. No woman in her monthly course or one 
who has been recently confined is allowed to see the child 
even the sound of either would be harmful. If the child 
recovers* little girls are fed on rice and milk and given 
small presents in cash. The worship of M&i Datl has beei^ 
borrowed from the Hindus by some of the tribes (notably 
Jat£s, KhfitrAns and Maris), who invite Hindu girls to. 
sing songs in praise of the Mai D&tE when one of their 
children is suffering from smaH-pox* and feed the girls if tlie- 
si ck one recovers* 


Like their brethren In India they believe that at the time of 

Superstitions about au ecli P se Rahu ‘ (the ascending 
Eclipse, node) devours the sun and moon,, 


and at an eclipse they stop all. work, offer prayers and give 
aims to- induce Rfihu to restore these luminaries. They 
fast while the eclipse Is on, and a pregnant woman must He¬ 



in a corner of the house with a pestle or a stone slab by her 
side to shield the child in the womb from the effects of the 
eclipse* else heavy and dire are the ills that will befall it. 
If a mother apples antimony to her eyes during an eclipse,, 
her child will have blue patches on its body at birth* 
Some of the P&fhBfl tribes have much the same Ideas. 
Thus when an eclipse Is on* the Vans chi Spin Tarins of 
Sh&hrig abstain from work, while the women and child re n 
beat d rums or copper plates to keep the evil off with the noise. 

-for a child to grind its teeth is a bad omen* a fio rtfunner 

Of death in the family. The 
Miscellaneous is-jperfltiti OM. ---“T t '-T^ ■ V £ 

mother hurries off for a charm 

and puts It found the child J s neck ; the wing of a jay is con¬ 
sidered to be the best charm of all. • l 


A husband will not call his wife by name, nor will the wife 
ke the name of her- husband. He addresses her as 
lethani 7 or 1 Winriani/ and the wife in turn addresses 

_k - ' . ■ . '£ 

nt &s ‘ Seth ' or f Wan-ria/ If they have a son, she calls 


* Hindu My&gtogy,.5*^1435, 
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the husbhud ‘ father of so and so " (naming the boy). This 
is a matterin which the women are more particular than 
the men* 

No Wantia of Las Bela or Bhag will sell fuller's earth 
or salt after sunset, some will not sell crude potash or tur¬ 
meric either. If anybody wants any of these articles, ha 
may take it without mentioning its name and without pay^ 
ing for it, though he will of course h«ve to pay up next 
day* 

On opening his shop in -the morning,, a Hindu solemnly 
repeats the name of Lakha Pir and prays for bis assistance 
in securing a handsome income during" the day. According 
to a tradition prevalent in the country, this Fir was in pos- 
^essioii of a man’s figure made of.gold, Every morning the 
Fir would cut a limb off the figure and distribute the gold in 
•alms to the poor, only to find the figure whole on the morrow* 

A Hindu will give nothing on credit until he has had his 
$0knt% t t&, soli something for cash that morning, however 
small the cash transaction may he ; and he will be on the 
lockout to begin the day's business with a person wheun he 
considers lucky. 

Hindus of Las Bela do not drink the milk of a cow newly 
calved, for 5 days, of Mas tun g for a 1 days, of jhal fot" 30 
days, and those of KalM and BhSg for days. The 
ordinary Sh as trie 1 prohibition against the use of such milk 
extends to tap days* 

"*7:C- . v r "'. .''JS® • ' ••-•.••■ 

22, Not only do the Hindus resort freely to shrines of 

M usalmao sain ts and o cc asi 0 n a I ]y 

MasaJjnJrt Practices. ' ‘ 

fast during the Kamzun and 

distribute sweets and shariat during the Muharram (§spj ; 

they use sheep-skins {hhaUi or ui) for drinking water as 

freely as their Musa)man neighbours. Out in the districts, 

a Hindu will not hesitate to bake his bread on a thtibi 

(gridd)e) or in the oven of a Musalman family. In many 

parts of the country, Hindus employ Musalmip servants. 


1 tdaou, V< Ej. 
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males and females* who assist hi household work. A 
MusaLm&n maitf servant may sweep, clean and smear with 
eowdun.g' die chan&a (kitchen) of her Hindu master* 
may clean his cooking and eating pots ; but she roust not 
enter the chauka when the food is being cooked nor must 
she touch any cooked food, except of course roasted meat. A 
Musalman servant* male or female* may bring them drinking 
water in a khalli anywhere ; in NasIrdbUd* Bela, parts of 
Kachhi and the Mari-BugSi country in &diUa or earthen pot; 
elsewhere he must not touch a dilla* Water brought in 
brass pots by a Musa]man servant should be used only for 
washing and bathing* not for drinking. But in Nu-shkl and 
jiial* this distinction is ignored In Sibi* though a Mu&aU 
mfm may not fetch water in a l itlla, a Musalmfln woman 
may tend a helping hand (o her Hindu sister and place 
a diita filfed with water on her head. In NasirabSd a 
Hindu may support his dilla of water with a shod foot (i.tf., 
wearing leather shoes) and pour water from it into a metal 
pot. Water brought in a k&ailt is used in the mandirs and 
dhprams&Iaj in many places outside Quetta, As mentioned 
before (§gj the Hindus* Nstiak Patithis included, do not eat 
jhaika meat. 


v 23* It is hard indeed to find a definition of caste ia all 

its bearings. The only division 
Or varna or caste known in the 
Vedic times* was the division between the white-skinned 
Aryans and the dark-skinned aborigines of the land known 
then as Dasytis, According to M.anu* the great effulgent 
assigned various duties to those who were created from his 
mouth* arms* thighs and feet. He assigned to the Brah¬ 
mans the duties of imparting and receiving instruction, per- 
forming and officiating at. sacrifices* giving and receiving 
gifts* 7 ’o the Kshatrfyas lie assigned the doty of protect¬ 
ing others, making gifts, performing sacrifices, reading the 
Scriptures* and non-attachment to objects of the senses. To 
#1* Vaisyas he assigned the duty of rearing cattle* making 
gifts'and sacrifices, studying the Scriptures*' trading by sea, 


DOMICILED HINDUS. 


a 5 


lending’ money on interest and agriculture. To the Sudras 
he assigned only one duty, to serve the other three classes 
without jealousy. 


Up to that time vama seems to have been dependent on 
the duties to be performed, and it was not until the Purflnic 
times and not completely even then that birth alone was 
declared the determining factor. Jn the Su/a Satnhi/a , which 
is a part of the Skanda Putilna, it is, however, laid down that 
the distinction of caste for all orders is due to birth and not 
to millions of karmas , just as the class to which an animal 
belongs is determined by its birth and not otherwise. The 
present castes and their divisions are not based on the 
old principles but on the incident of birth. The two tests, 
whether the twice-born will take water and cooked 
food from the hands of its members and whether 
Brahmans will act as priests on occasions of births, 
marriages or deaths, determine the comparative purity or 



otherwise of the caste. To give some idea of the minute 
regulation of this system, and how its laws arc framed to 
regulate the life of its slaves, it may be mentioned, says 
Dr. Wilkins, 1 that it has for infancy, pupilage and manhood 
its ordained methods of suckling, sipping, eating and 
drinking, of washing, anointing, rising, reclining, of moving, 
visiting, travelling, of speaking, reading, listening and 


reciting, and of meditating, singing, working and 
* fighting. It has its laws for social and religious rites, 
privileges and occupations, for education, duty, religious 
service, for errors, sins, transgressions; for inter-com¬ 
munication, avoidance and excommunication ; for defile¬ 
ment and purification, for fines and punishments. - It 
unfolds the ways of committing what are called sins of 
accumulating sins, of acquiring, dispensing and losing merit. 
It treats of inheritance, conveyance, possession and dis¬ 
possession of property, and of bargains, gains, loss and 
ruin. It deals with death, burial and burning, and with 

____I _ i. t» 




assistance and injury after death. It in- 
—--*---*- 
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terferes, in short, with all she relations and events of life, 
and with what precedes and follows, or what is supposed 
to precede or follow life, ft reigns supreme in the 
innumerable classes and divisions of the Hindus, whether 
they originate in family descent, in religious opinions, in 
civil or sacred occupations, or in local residence, and it 
professes to regulate all their interests, affairs and rela¬ 
tionships, The authority of caste rests partly on written 
laws, partly on legendary fa hies and narratives, partly on 
the injunctions of instructors and priests, partly on custom 
and usage and partly on the Caprice and convenience of its 
votaries. 



34. Such then is the domain of caste. And though the 

domiciled Hindus of Baluchis- 
Caste in „ _ 

tan, having for generations Jived 

among Muhammadans, are very far from being so caster 

ridden as this, they have not been able after all these years 

of isolation to shake off its shackles altogether. 

With the exception of the Brahmans, Atlts, Sldlius and 
fakirs of various orders and with the further exception of 
the goldsmiihs whose numbers are few, nearly all are 
Arcras. They themselves are usually ignorant of the fact 
and hardly recognise such nice distinctions as Kshatriya, 
Arbra and the rest. An aged Aiora of Khajjak when ques¬ 
tioned on the subject said he was a Kanrbzai or descend¬ 
ant of Kami, but could not say what his real sub-caste 
was, and added somewhat seriously fi it Is probable there 
may be a record of our-castes with the Brahmans at Hard- 
war, where our forefathers occasionally went to deposit 
the' bones of their dead in rh& sacred waters of the Ganges/ 1 
The profound ignorance of the people may be gathered 
from-another instance. Tain, son of Lahrfl, a Brahman, 
when questioned could not say definitely what his caste 
waj, ■ but after a while added he might be a S&rsut- He 
had- married a daughter of Lath man, a Brahman who 
resides at Kahdn in the Mad' country, and Talfl is as 
igndfinlpf Lach man's caste as of his 

US ' lH 
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Hindus (or Kirars as they prefer to cal! themselves) they 
are, as distinguished from the priestly Brahmans, and that 
is enough caste and religion for them. Curiously enough 
as it may seem, some however may know the sub-caste or 
family to which they belong. Thus, if asked what his caste 
was, a Hindu in Sibi would probably be staggered for a 
while, and at last say ‘ Hindu*; question him Further by 
giving an illustration from among the tribesmen with whom 
lie has lived, ha in ay say ‘Alioja 5 * But there you must stop. 
He cannot tell you further whether lie is an Aro^a or a 
Kshatrlya \ if you tell him, Ahojas are a sub-caste of 
Arofas which are divided into three main groups* 
Utradi* Da khana and Dahra* he will be pulled and 
unable to say to which group his sub-caste belongs. In 
NasIr&bSd and parts of Kachhi alone do the people seeln to 
recognise a distinction In matrimonial matters between 
UtrSdi and Dakharia, 


Who Are the ArSras? 


25. Who the ArGpas them¬ 
selves are is a matter on which 
the authorities seem to differ. 


In the pamphlet il Astt Tantitikji-z^Ar&rbans ,f or the 
authentic history of the Arenas, compiled: by Pant,it Mohan 
La), ShiimbpGtra* and based on a dialogue which took place 
in 1412 A. D. at !N£rkan& in Sind between Purohit Chan dry 
Sabat-pSl and his son Tj|u MIsr* an interesting and detailed 
account is given of their origin, divisions, sub-castes and 
distribution: 

(t In the Treta age, we are told, appeared an Incarnation 
of the deity, named Pars Ram* to put an end to the tyrannies 
of R&ja Sahasar Bah a, and to rid the Brahmans from tEie 
oppressions of the Khetris. Pars Rani made twenty-one 
expeditions against the Kh&tris, dispersed and ruined them. 
Such of the Khatris, who on being questioned by Pars Ram* 
denied their caste and said that they were l imr '—others —were 
not molested, but were ordered to migrate to Sind. Hence 
the name Arorn. StUji has also written in the 15th Chapter 
of bis *Bhu suler Pur&n r or origin of the world that during 
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assembled on the banka ofttft Indus at Arorkot, and the 
first .sitting - of the Conference was held on the day of the 1 
Bljai Dasmi in the year 200 Vikranu {October 143 A- D,). 
There were present that day 43,200 Armas, including 400 
panch or lead ana of cooroiuni ties. Twelve castes of Bkftts, 
and twelve castes of artisans, barbers and others were also 
present. The president, Gosftin Sldh Bhoj, and- otheir 
Brahmans sat on the east, the Ardrbans arranged themselves 
on the north, south and west. Go sain SEdb Bib 6} divided' 
the Arorbana in 408 sections, giving thcro%amo3 after their 
leaders, or after their characteristics, or after the occupations 
they followed : thus Mahajas after Man a Lai ; MSnak Tal£ 
after M&nak and Tela Mai ; Ch&nwaJa—those who sold rice, 
and so on. Having divided them into al or sections, 
GosSin Sidh Bh6j began to lay down rules for their cere^ 
monies which led to hot discussions and dissensions. 
Some wished to introduce reforms, while there were 
others who kept neutral. No decision could be arrived 
at, and it way found out that spies sent by the Khatris were 
secretly at work and were the cause of these dissensions. 
The meeting was adjourned to the following day ; hut before 
the audience dispersed the president told them, that at the 
neat meeting they should slf in the following Order :— 



To the north those who wished to maintain the 

old customs ; 

to the south [dakhan) those who wished to Introduce 
reforms ; 

to the west {pachham} facing tlieGosacn, those who 
did not want to side with either the on cl or the other. 


* 




1 ..***•■ ■ pp 

wN-:-'-' ' 

L* .. > ■■ ’, 


On the following day the people came and sat in this 
order, andGosSEn Sidh Bhnj said that union was impossible ; 
he accordingly divided them into three groups : tHriidis 
or northeners, Dakfamas or southerners, and Dahras; but 
there was so little difference between the last two grdups 
that they were treated as one. Members of one section 
went to the UtrSdis ; others of the same section went to 

the Dakhanas, and their al or section was included in both 

; ; ' . 'I\V """ ' v '“ 

■' -1-• v-'. 
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the divisions. Jl was decided that the Utr&tfis should Ttrv, 
in the country north of Arcrkot, and the Dukhanas and the 
Dakras should go south* Hence these divisions* It was 
also decided that each group should intermarry within its- 
ewn sub-castes; the DaManffS and the Dah-ra's among- 
themselves, and the Utrftdis among themselves. rt 

Pandit R&dhaiParsb&d Sh&stri of Lahore, oh the other 
hand, after examining 1 the various theories regarding the 
origin of the ArGras, maintains that the ArdfflS are Chandra- 
bansi Kh&trfs, defendants of ArJuna P He thinks that wheiv 
Pars K&m kilted aM-tbeKbatrls he-could lay bis hands upon* 
the remainder, mostly women-with little children, hid them¬ 
selves in hills for fear of therr Jives. When these childsrerv 
grew up, Ghcy still could not avow their real caste.] and! 
adopted menial professions of l&ftflr (blacksmith), suniir- 
(goldsmith) and so on, a«d came to be known as &r or low 
class, a word which in time changed into Arorft. He quotes 
as an instance the Lob anas [ Aroras) of Sindh, who- he thinks- 
wo-rked in iron and came to-be known as Lob Anas* 

26. To the Adi Tamirikk-i-A?vrban$ is appended a list nT 
^ , the or sections of the Utrfldis. 

Dakhanas and Dabras> arranged 
alphabetically, but unfortunately'the sections have not beei* 
classed under these three groups, and the sectjoiM given iir 
the list number 347 against 40B mentioned in the text. 
Speaking broadly, we, have two. territorial main groups of 
the-domiciled Hindus in the Province, those who immigrated! 
from the Sind and settled ifl the-southern and central parts 
of the country r and those who came from Harand, Dajit 
and Tibbi in Dtra Gbaud Khan and parts of Multan and 
Eabawaipur and settled in the western and northern parts 
of the country. These may conveniently be classed as the 
Sind hi and the Panjabi A r bras. They have not, however* 
been keen to adhere entirety to the original #I t but have in 
some cases struck out new ones for themselves, using 


1 ArOrbiina Bivastha by FJind.it RAdha ParsMd Sti&stri, Professor 

». A. V. College, Lahore (1911)- 
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r sometime? the names of so ms ancestor, and adopting the 
Pashto ending sai\ Instances of this are the RSmzai nr 
Rfunezai, the Panjazai and the Swarezai of Loralai; the 
Kirptvlzai, the Keszai, and RSghzai of Kaehhi \ the Jaisingh- 
of Kal&t; the Kaur^zat, PahSzai and Ganrezai of Sibi* 
Jn some cases Khatri families have been absorbed by mar¬ 
riage ties among the Arbras, Thus Tftpan Mai, a D ha wan 
Kbatri of BfirkbSn, married a Tanfija Ardra woman and his 
two daughters Imvti been married into SulthCia ArAra families* 

Sometimes they have made territorial divisions. Thus 
the Hindus who have for generations been settled in Quetta, 
KalSt and Nushki call themselves Talcbirs (localised] ; later 
comers m Quetta are called Kachlriw&ls, that is, those who 
came from the Kachhi plain. In Las Bela the older inhabi¬ 
tants are known as Beliiro, resident of Bela, the recent 
immigrants as the Pardesi or strangers, each division being 
endogsunous. The Bhitias w-ho claim to be of the Rajput 
origin have now been absorbed in both, and intermarry with 
them. The ai found in the Province are shown in 
the Appendix, 


27+ The Hindus of Ealachistan are docile, thrifty and 

Zt „ industrious, capable of bearing 

Characteristics of ArtSras. 9 

any amount of hardship and 

privation ; indeed the Jhang proverb * 1 when an ArCra, girds 

up his loins lie makes it two miles to Lahore" might well 

be applied to them- The trade af the country, outside the 

larger alien settlements, is almost entirely in their hands* 

The bannia wanders from place to place with his goods 

loaded on his faithful donkey. Free from caste prejudices 

he will stay the night in the blanket tent of a tribesman * 

nke his bread op a thfibi (griddle}, or his k&k (a coarse 

bread) on live coal, wash it down with a cup of milk or 

water, and rest for the night. Like the tribesmen among 

whom he lives, he has no need of the services of a barber, 

"Li ' . . j, h 

tailor, [> r washerman. The sewing and washing areordina 
rily done by his women, the shaving by one of his fellows 

U 1C 1 i it L- 1 ni nl n j i .-I liTn r.in.ifn ^ .1 ■ 
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The various epithets given to the Hindu by the tribesmen 
are interesting, but sums seem curiously inapplicable. 
Among the Lasts of Las Bela a Hindu is likened to an edifice 
made of butter, which melts away when exposed to a little 
sun and when left at home is eaten by the rats. Among 
Fathflns and BrihGls the term bakhkhAl Is H term of abuse. 
A Pathan will swear tf If I fail to fulfil nay promise I am a 
Hindu.” A BrShfli when taunting a man will say H Do you 
take me for your bakbkhJtl ihat you treat mo like this.” A 
greedy tribesman is called a b&khkhul who places his faith 
in his rupees. The tribesmen do not rely on the friendship 
of banm'rt£; as a Jatki proverb says n If hair grew on the 
palm of yon r hand, a Aanttih would be your friend." 


afL The few Brahmans are chiefly Pushkarna and SArsut 

_ , with one or two families of 

Other castes* 

Gaurs. Most of them are really 
only temporary sojourners in the country* and have their 


homes in the fanjab or Sind* and even those who have been 
settled here for some time still inter-marry with their Caste- 


fellows in the Panjiib and Sind. They officiate at domestic 
ceremonies, but 'few of them are well-learned in scriptural 
literature and most of them are men who could not earn a 



living in their own homes ; nevertheless they seem to satis 



Fy the spiritual and social wants of the people. They can 
recite Sanskrit verses at various ceremonies, but ate usual¬ 
ly unable to explain the meaning of even the most important 
rr atriage vows. The writer reinembers a merriage in an cut 
of the way village* where a Panj&bi Brahman of sorts con¬ 
ducted the ceremony by reciting some Panjabi verses from 
the story of Paran Bhagat, the Panjab hero* to the satisfac¬ 
tion of the parties who paid him the customary fee. The 
Brahmans receive fined fees in cash and presents iu kind, on 
the various domestic ceremonies at which they officiate. 
Where there is no pjtneftdjrat wiih its Dharam^khAta or 
charity fund, the Brahmans and SQdhus in chargB of 
places of worship receive fixed fees from each Hindu family 
of the place, besides the offerings on various occasions.:.- 
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The Puslikarna Brahmans take no food from the Hindus, 
neither kachi (cooked in water) nor fakki (cooked in ghi) 
and abstain from flesh, and wine. The Sarsut and Gaur 
Brahmans eat both the kacht and pakhi food of Ardras, 
partake of flesh and wine, and like the Aruras drink water 
from a khalH «. 

Some of the important villages have a:i achRrqj (alow class 
Brahman) who performs the death ceremonies. Elsewhere 
the Hindus ha ve to t ravel 1 ong di sta n ees to get one, In such 
cases the ordinary Brahmans assist in the performance of 
the ceremonies for the first few days while one of the family 
goes to procure an nchftrqj by the tenth day, gets him to pei> 
form the kiiyti, and feeds the Brahmans on the eleventh day. 


A couple of A tit families are found in Las Bfila. They 
are worshippers of Sitla Mata, the goddess of small-pox. 

The Sundras are mostly well-to-do, and do not consider 
themselves socially inferior to the Ardras. Indeed though 
there have been instances of Sundrns taking girls of Ardyas 
in marriage, they decline to give their daughters to Aroras, 



29, It has been said of Hindus E in an adjoining provine® 
that *' the caste organisation In 
Jf™*** hi * f ™ n *' n ** m ‘ S]ndh has under £°ne consider* 

able modification owing to the 
contact with the alien and dominant social system of the 
Mu.satmSn tribes. The Brahmans are a degraded and 
illiterate caste. "With their fall from the commanding posi- 
tion that they occupy under the Hindu religion their influ¬ 
ence on subordinate castes has diminished, until in place of 
a general tendency on the part of the latter to imitate their * 
soHat System and religious custom, it will be found that 
the premiei Hindu caste in Sindh—the LobAcias— wear the 
beard of the Masai man conquerors and permit themselves 
the luxury of animal food, provided that it has been slain after 
the orthodox fashion of Islam. 11 In Bengal 3 on the other 


1 Bombay Gazetteer, part T, pajjfi 47, 

5 BfEihnjkns, thEests and Muaalmana of India, pages 4^47, 
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IlhiuJ ,f the orthodox Hiridu prejudices are such that after 
sitting with a Muhammadan or a Christian friend or 
shaking hands with such a person y a Hind* has to put off 
his clothes and to bathe* or sprinkle bis person with the 
holy water of the Ganges, and exclusion from caste would 
result from embracing Christianity or Muhammadanism,, 
taking a sea voyage* marrying a widow, publicly throwing 
away the sacred thread \ publicly eating keicM food cooked 
by a Muhammadan, Christian or low caste iiindu, publicly 
eating beef, pork or fowl j officiating as a priest in the 
house of a very low caste Sudra, by a female going away 
from home for an immoral purpose, and by a widow 
becoming pregnant; and in the villages, the friendless and 
the poor people are sometimes excluded from caste for 
other offences, as for instance adultery, incest, eating forbid¬ 
den food and drinking forbidden liquors. But when the 
offender is an influential personage or is influentially con¬ 
nected no one thinks of visiting him with such punishment.” 

In his address to the first Arorbans Conference, the 
Hon’ble Lilia Harkishan Lai, B. A,, Bar.-at-Law, of Lahore, 
said “No caste* I should say, now existing in India 
follows purely a Manu profession, nor do they profess the 
same phase of religion ; eating and drinking, I presume, 
never formed a strict distinctive mark of caste. It has 
been more the local phase of distinction when people settled 
outside their original homes and also the cult of various 
schools of reform. Marriage is at this time the only mark 
of caste or division left and it will be food for reflaction for 
all of us as to bow to widen this sphere of marriage.” 

If marriage be the only mark of distinction of caste the 
domiciled Hindus took steps to widen the sphere tong ago. 
Except in a few localities where the Uir&dts and DakhaTtus 
still restrict their malrimonial relations within their own 
divisions, a Hindu may intermarry in any caste he pleases, 
not even excepting, in some parts, the Sunara. But they 
Lave not stopped here. Aroras living in >he eastern part 
of- the country have married' casltees- MApwflri women (§50}* 
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there have even been instances of their keeping Muham¬ 
madan wives (§51). And if widow remarriage is a violation 
of the social of religious bws, they have boldly overstepped 
the bounds [g idg). And not only widows but divorced ' 
women have been remarried. 

Again, if restrictions in diet are among' the essentials 
of caste, they have abandoned most of them, apparently 
tinder MusalmSn influence* The writer was present at the 
fair held at Si hi on the occasion of the Holi festival in 
1511, when over a hundred local Hindus Including Sikhs* 
Bliagats, and Stmaras were present. Drinking water was 
served from dillas (earthen pots) in a metal glass which 
went the round of all present without being washed or 
cleaned, and country liquor was served in a similar 
manner. Such promiscuous drinking could hardly have 
been tolerated in other parts of India* 

30. Each important centre has a body of leading men 
called the pauchUyai (in Las 
Bela the mahiXjan). The officers 
of the pancMyat are the presi¬ 
dent, called the mukhi, his deputy, called the c/itiudn\ and a 
paid servant, the tahlivU. In Kalat and Mastuftg the 
ehaudri is the headman and the mukhi ia his deputy, lb 
some places the offices qf mukhi and chaudri are vested in 
one and the same person* Both offices are hereditary, the 
eldest son ordinarily succeeding his father in the office, 
though in cases of unfitness the panckSyai may select a 
man even from another family* In the Native States of 
K&jft and Las Bela, the appointments require the confirma¬ 
tion of the State. The number o£ panch or members (also 
m called parya-mum in some places) varies in various localities. 
Where the number of families is small, the head of each 
family is recognised as a panch ; in larger communities pn'y 
men of influence and affluence and representatives of various 
sections, (Brahmans included) serve as members. There 
are, however, no hard and fast rules for election or appoint-, 
meat* Cases where every head of a family is a patich Are 
the pancMynlt of Barkh&n, Me^btar, Du hi and Nushki ; 


The Panchayais and their 
e ons Li tu Lion. 
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instances of panchayats; with a fixed number of in embers arc 
those of Quetta, Sibi, Kahan, Dera Bugli, Bhag, Qhiidar, 
Mastting, Kalat, Lahti and Las Bela. The ivmhhi of the 
Omhar Kot p&nch&yat in Bflrkhfln is a Brahman. The 
income of the panch&yat is raised from the Hindu community 
within its local jurisdiction, and the funds arc expended 
irrespective of the sects to which the local places of worship 
and sSdkvs and faters may belong* Thus if the village has 
a Sikh Dbararos&la, a temple pf the Darya Pir, and another 
of DSvi, all will be supported from the common funds. The 
panchftyats in fact are not caste, but village bodies. 

Each village panchftyql is self-contained and acts inde¬ 


pendently of other panchdynti* But in dealing with serious 
breaches of social practice several pfunchuyejts may combine 
to give a decision- They also combine when a delinquent 
refuses to abide by the award of his ow xi panch&y&t> Thu* 
if a Hindu of Lahp is charged with a serious social offence^ 
the Lahti panchdyat invites the pttnch&yats of the neighbour* 
ing villages of Thulfiji, Chbait&r and Shahpu r. Similarly the 
SEbi pancMyut might consult the pavekayats of Kurk, Gulu 


Shahr and Kliajjak, and even of £>hadar T The Nushki 
panchUyat also deals with cases from the small Hindu com¬ 
munity of Shorawak across the border in Afghanistan- 

. _ j _ Quetta, with its mixture of 

Patirfidyais of Qtivttfb j ■ ■ ^ , 

aliens and u omic i led H un dus, is 

of course peculiar, 

^ 5 <s -l 4^ 

When Quetta was under the KhSn of Kal&t, the small 
Hindu community of TaldIts and Kachhjwals living in the 
fort had, a small pencMyat which settled trade disputes 
and punished the infringement of caste rules, being able to 
enforce its decisions by moral force* When the new town 
of Quetta grew up, with its mixed and varied population, 
other panchoyois came into existence. Among the aliens, 
there are the despotic panchuyais of the Dhobis, Mnchjs, 
Gwulas,. the Syces, and the untouchables, the sweepers and 


the ChatnArs— panchayais which still exercise a wholesome 




control over their members. 

‘i V ’' :F'-'TT'S":*'i:V 7 ?*;F_■% :•*■■■ .. h***,! >jmNU 


Then there are the Sikh Sab’ 

.)•■■■ ■ 
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has* and the Arya Samajas with their Managing Commit¬ 
tees which serve as panchijgats of these communities* The 
traders have their various p&nch&yats based on territorial 
rather than caste distinctions :—■ 

I* The Panjabi panch&yat, 

2* The Kachhiw^t puncMyat* 

3. The Shikarpu ri panchtiyat. 

4. The Hyderabad! panchuyat* 

5. The Kandah£ri paneh&yai, 

6. The TaJdar pattch&yaL 

7. The DerawfU pattchaysii f and 
S. The Genera! Quetta panchdyat 

Except the Panjabi and Deraival pancMyais, which are 
in a state of transition and have not yet settled their con¬ 
stitution, each has its mukhi and efiaudri, men of influence 
and means acting as members* In matters of D/turam 
Khdta —^charity organisation—tho Shikiirpuri, Kandahar!, 
Tald 4 r, and Derawal panch&ya/s work together and are con- 
sidered as one body. Besides these territorial panchayats 
there is a general pawebRynti which was reconstituted in 
1911 j and contains besides the SarpancA t 2 KachhiwAls, 
2 HyderS-bidis, 3 Panjflbis, 2 TaJdSrs, 2 Kandaharis, a Shi- 
karpuris, 1 Derawal, and one MarwAri member* 

In the old days these panchayats settled trade and other 
disputes, assisted at the various 
domestic ceremonies, maintained 
the places of worship, fed the 
Wk': poor, and dealt with offences against the general practices 
of the local Hindus* In the districts unfortunately, their 
authority has sadly diminished, and in the more important 
centres most of the disputes and even trade disputes are 
referred to the Courts, A typical illustration of the decline 
of panch&y&t authority is to he found in the case of Mekhtar* 

Wmm In pre-British days everything was decided by the ptm- 
ch&yat. In civil disputes the panch&yat heard the parties, 
examined the accounts and gave an award which the parties 


The functions of the pan- 
Chdya ts ¥ 
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accepted. For petty offences the aggressor Was made 1 6 
go to the house of the aggriev^I and ask forgiveness, in 
more serious oases the damages would take the form of 
the compensation] or the giving of a b&zu. or girl in 
marriage* If any one was dissatisfied with the decision 
of the local panchiiy&t t he would sometimes go to 
a larger neighbouring panch&yat and the leaders of 
both fancMjdti would meet and settle the case, their 
joint award being final* The main object which the fan* 
ch&yat kept in view was to make the parties satisfied with 
each other. In cases of Infringement of social practice, the 
delinquent was punished by a small fine, was made to feed 
a Brahman, or grains village cows barefooted for a specified 
number of days, or to fast, while in serious cases he had to 
drink a mixture of Ganges water and cow urine or Co make 
pilgrimage to Hard war. Moreover in those days each 
Hindu had a gji or protector In some influential tribesman 
(§fi) and the cases between him arsd the tribesmen were settled 
through the intervention of the g$u But now al] is changed, 
cases civil and criminal, whether between the Hindus them¬ 
selves or between the'Hindus and the tribesmen, are taken 
into Courts. Now-a-days almost the only functions left to the 
panchayais are the maintenance of places of worship, parti¬ 
cipation in domestic ceremonies and the enforcement of the 
recognised forms of life. Owing no doubt to the Mu salmon 
environment the number of caste offences and consequent 
penances have happily boon reduced to a minimum. Drinking 
water fetched by a MttsalmSn, marrying a widow and other 
o(fences which elsewhere in India may entail the extreme 
penalty of exclusion from-the caste, are not only tolerated 
hut are the practices of every-day life. The acts which 
are generally recognised as the violation of common prac^ 
tices —- I advisedly do not call them caste rules — are \— 

(a) Eating food cooked by a Muhammadan ; 

Smoking the hukka of a Muhammadan (vet 
smoking his gadri or clay pipe is 

(p) Eating fowls and eggs ; 


permissible) + 




*(ti) fine [dwtd) which is credited to the p&nchfynt 
funds ; 


^iit) gracing a number of cows for a fixed number of 
days; feeding cows on cotton seeds ; or feeding 
a specified number of Brahmans ; 

a shoe beating or attending a place of worship for 
a specified number of days and cleaning the 
shoes of those who attend ; 

(a) presenting a cow to a Brahman ; 


($t) drinking Ganges water and cow urine for puri¬ 
fication ; 

Hwf) making a pilgrimage to one of the local sacred 
streams or to Hardwir, and 


(pfrY) JVctr-kAasna —exclusion from the hukka when no 
one will smoke from the same pipe with him. 
This amounts to excommunication from the 
brotherhood* 


The last two punishments are awarded for such extreme 
offences as the kilting of a eoiv, dog, oat, etc*, eating food 
prepared by a Muhammadanj and in localities where bride- 
price is regarded as social offence, for persisting to take it 
after being warned. Disobedience of the award of a pan- 


ir.»? 


•. . V-** 


{<£) Killing a cow, a cat or a dog, severely beating a 
cow or selling a cow to a butcher ; 

■(e) Adultery ; 

(/} In some pEacea, receiving con si deration in cash 
or kind for a girl given in marriage, or exchang¬ 
ing girls in marriage ; and 

(g) Insulting a Brahman, 

The more common punishments a panck&yat awards 
ire i— 


(i) a warning ; 
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chtiyatis also considered a serious social offence, But the 
panch&yats have nothing but social pressure to enforce 
their awards, and their authority is on the wano* 

Each panahityat has a fund called Dharamkh&tG * The 
principal sources of income are 

The income of the panels- A sma ft fee levied on goods 

3 ait. ' * 

imported by the Hindus into the 

village. This rs levied at fixed rates Vh jch vary in differ¬ 
ent localities, In some places in Kalat it is levied both on 
imports and exports. (5) Fees levied at fixed rates on various 
domestic events as the birth of a son, investing a boy with 
the sacrificial thread, marriage; and fc) Fines for the in¬ 
fringement of social practices. In sgme of the smaller 
localities, again, the panchayat has no fixed sources of 
income, and special subscriptions are raised from each 
family'to meet special expenses. In such places, however, 
the Brahmans and f>£dhus in charge of temples are paid 
fixed donations in cash or kind at stated times and also on 
the occasion of the birth of a son, investure with sacred 
thread and marriage* 

The following table, which contains figures for a few 
selected localities only, will illustrate the principal sources 
of income of the panchUyafo :— 


* ■*- y\- ''•vv 
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The money thus raised is devoted to the maintenance of the 
various local places of worship 
How the panchAyai funds anC ] j-^e cremation grounds ; and 

an? QxpeDBeu!* ° 

to the feeding; of the poor, sMhus 
and fakirs who may visit the place. Thus in Quetta out of 
every 24 pies they raise t the various panchftyats devote five 
to places of worship, four to providing the needs of 
and fa&rs that come from outside, and the balance on 
feeding the local poor, and in meeting other expenses of 
the panchflyui, The Panjftbi punch fly at raises special sub¬ 
scription s to mee t s i milar expenses. Fixed paym e nts to men 
in charge of the local temples are made under the authority 
of the mu&hi, who can also incur small expenditure for 
feeding the sadhus, but he has to obtain the sanction of the 
panchdyat if a large sum has to be expended. The accounts 
are kept either by the tmiklii, the chaudri t or in some cases 
by a m<)di (treasurer) appointed by the panchftyat from 
among the members. The iahh ea is usually appointed by 
the m,ukhi ] he is a general servant who collects the pan- 
chdyai dues, carries but the instructions of the mukhl^ com¬ 



municates to the punch news of important social events 
and dispenses the charities of the pmtch&yat under the mnkhi 
or chantin's orders. The inhlwa is paid a fixed monthly 
rate. 

31. The ten principal 1 s&nsk&ras or sacraments generally 

recognised by ihe orthodox Hij> 
Th* Sanjksra1. , 

dus are 

■ ■■.. i . y y i* r S\ 

1, Th t gtzrh ha dh&na t or con sum matron of marriage. 

2. The pumsawn^ wish for obtaining a male child, 

performed in the second, third or fourth month 
of pregnancy. 

_ ■ p 

3, The simantan-nayanh , or the parting of the 

mother’s hair at the Seventh month. 

4. Th Z j 3 ta-karma, or the birth. 
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5. The nsinm-Rarana, or the naming. 

6. The anna prfishana , or first feeding with solid 

food, 

7. The chtira Parana, or the tonsure, 

£)► The np&nayana, or the investitutt with the sacred 
thread. 


g, The samavartan^ or r8turning home after com* 
pieting education, 

10. The yivfth, or marriage. 


A detailed ritual is prescribed for each, with the jjutniras or 
texts to be recited. The first three are designed to 

sanctify the procreative act and to protect both mother and 
child ; the fourth,, fifth, sixth and seventh relate to childhood,, 
while the upon ay ana constitutes the boy a dwijah- —a twite- 
born, and Introduces him to a preceptor; the ninth cele¬ 
brates the completion of his education, and by the tenth 
he enters upon the grahast or the duties of a householder. 
The domiciled Hindus of Baluchistan, however, recognise 
seven of the sacraments only, omitting the garbha dhtiim^ 
the pumstrotmtt and the samovar tana, and even in the seven; 
they are less particular about the shiistriya or scriptural rites, 
which are left in the hands of the Brahmans and the family 
priests, than they are about the rites prescribed by the femi¬ 


nine tradition [sift acMr) or family custom (kv£ acfifir)* 
Their Brahmans are themselves mostly ignorant of the 
shttstra-Si though they usually know enough to be able to 
recite some texts by rote, which serve to satisfy^ ihe religious 
cravings -of their followers, without feeling the necessity or 
desirability of explaining the text or even the marriage vows, 
The ceremonies described hereafter are observed generally 


by all Hindus, be they NS flak Shahls, Darya Pan this, wor¬ 
shippers of Devi5 and others, with slight local modifications. 

32. Like their br&thr&o. in India, they believe%iat a son 

secures three worlds, a grandson 
Desire for offspring-. ... , , 

bliss, and a great-grandson a 
seat even above the highest heavens. By begetting a. 
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rirtuousson one saves oneself as well as the seven preceding 
and' seven; following generations V* Hence their ardent 
desire to beget sons* 

If a woman fails to conceive, she resorts to'a Brahman or 
even-to 1 a Moll a or fakir for a charm, or visits the shrine of 
some well-known pir or saint, who is believed to have power 
to-M&ss the childless. The Hindus of BArkh&ftuse a medi-* 
cine, composed of a/mun, musttj, ph&g and panir seeds for 
this purpose* If children die young, the same measures are r 
adopted. The most edacious diarm' is the following i— 

The childless woman takes water from seven different 
wells, tanks, streams or springs, and into it places leaves 
of seven kinds of fruit-bearing trees. She doffs her 
clothes, wraps a-cotton sheet around her, and sits over 
the board of a spinning lvheel {charkha) under the 
wooden spout {pamiHa) of a house, with some of the 
leaves under her feet* Another woman, who has living 
children, mounts to the top of the house, and pours the 
water on the roof so that it trickles over the childless wo¬ 
man tlirough, the spout. Then, she dons new clothe^ 
and cohabit!; with her husband, the self-same night. This 
charm is believed to effect immediate impregnation, ter 
give long life to children, and to cause the birth of a boy 
in cases where successive girls have been born. 

En i?era Bugti, KahSn, Kachhi and Quetta the child¬ 
less woman is made to wear on her right leg a ring 
made of iron taken off a sunken boat, A similar ring is 
also put on the right ankle of a daughter wh$u it is de¬ 
sired that the next issue should be a son* In Jhal a giel 
born after three boys is considered so unlucky that she 
wears this ring for life, Such a girl is known as trihhar. 

33- The third sacrament simsmtan nay ana (locally known 
as bh3r3 i kanji, tel, or rlt), is 
c*jr".£ dxe g finerEL ]iy observed at the begin¬ 
ning of the seventh month of a 


Lore monies 
pregnancy* 
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woman's first pregnancy. But the ceremony i $ dispensed 
with in the case of a remarried widow, even, if siie become 
pregnant for the first time. In most parts of the country Et 
is a rite almost entirely restricted to the females ; males 
seldom take part in it. 


In Nasirv'lbftd and Nushki, the women of the family set up 
a {f£v or godling on the preceding - night* This consists of 
a wooden vessel of the shape of R Msa (grain measure). 
Two measures of wheat and a measure, of rice, an earthen 
pot ( ghara ), J seer of g-ur t a mortar, a pestle, and an ear* 
then lamp lighted, are placed close to a walk Next morning 
the rice is put in the ghara , and the ghara is placed over a 
fire. It is believed that the rice On three sides only of the 
ghaft i is cooked. The cooked rice is distributed among the 
kinsfolk. The wheat is ground into flour, and baked into 
bhvsrt (sweet cake). When the bhusrt is ready, the ends 
of skirts of wife and husband are knotted together and 
they are seated on two wooden plates (pitfris)* Oil is 
brought in a cup j first a virgin girl, and then a Brahman 
dip the tips of their forefingers in the oil and anoint with 
it .the forehead of the husband and the forehead and back 
of the wife. 



In other parts of the country the ceremony is more 


simple. Kinswomen assemble; the family priest performs 



the vaograhfUja *• (worship of the nine planets), and obtains 
hts fee ; and nra (ftatwa), boiled rice, mung dal or ju&ri t are 
distributed'among the kinsfolk. In. Las Bela-, the Hindus 
perform a second ceremony in the beginning orf the 9th 


1 The nao graft- are the inryS- Or rtrVf (slid), ch&n&ril or s5m& 
(moon), mangaKl (Mars), bftdft/i (Mercury), Vriftaspa/t- (Jupiter ), sukrji 
(Vertlftfl), sssJifi (Saturn), r&hti (ascending" node) and kettt (descending 
node). The days of the week, are named after the - first seven of these t 
ta u£. vflrd (Sunday), {Monday], Mungala-^ra (Tuesday), 

budhs-vdra (Wednesday), vfrfttitpai-viira- (Thursday}, jitfwi-i/M (Fri* 
day) and s£tnf~v3r& (Saturday). Each of the grafts is represented by a 
particular intake, and it is believed that persons horn under the infill 
ence of each of them possess peculiar characteristics, and their doetr* 
nks arc governed by 1 htgrafts. 

<*.1 » ■" T ."■■ Vi ' 
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month, when rice cooked in gur and mung Ml are dtstrt^ 
bated among' the relations, and the panchityal is paid a Tee 
of Rs. 7* If her parents live in the same viffagE, the wife 
goes to them for her first confinement and stays there for 
forty day 5 , until she is ceremonially purified, 

£ 4 - The womenfolk observe many a sign in a pregnant 
woman from which they divine 
the sex of the child in her womb* 

Thus a woman great with a boy is bright, and has a liking 
for sweet food ; the right side of her womb and her right 
breast are heavy, she walks with brisk step and her milk is 
thick ; while a woman great with a girl is drowsy, peevish 
and irritable ; has a liking for sour articles, chews charcoal 
and day ; the left side of her womb and her left breast are 
heavy. She walks with slow steps, and her milk is thin. 

g©^J r .‘V. . • ' • 

In NasirftbUd, a bhusri or sweet cake is baked, broken 

into pieces, and rolled up into a ball [Utddu) and a needle 
is inserted. The father must then break and eat the iaddu. 

If the point of the needle is first exposed, it betokens a boy, 
otherwise it is sure to be a girl. 

35 * When a son is bom in NftslrRb&d to worshippers of 
, the goddess Nar^Int they bake 

Jifia Aarma or the bfrtfu 

seven bhusns of wheat flour and 
take them with £ seer oigur s a feet of red country cloth and 
an earthen pot (dikht) filled with water and a fee of Re. r/6 
to the village goldsmith. He retains the red doth for his 
guru (spiritual leader), sprinkles water from the dikhi over 
ihc bhusris, keeps five and returns two* These two bhnsH rare- 
broken up by the family and distributed among the kinsfolk. 

The worshippers of the goddess Durgfl hake five or seven 
dkusris , f take these to a river, canal, tank or well, throw one M 
piece in the water, one piece to a dog, one piece in the hole 
of a rat, give a piece to a mm. n‘(a daughter of the family) and 
distribute the rest among those who happen 10 be present. 

mm x , ^ 1 

In many places the birth of a son is announced by the 
woman who assists at the confinement or by a girl of the 


Divining the aex of a child. 
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impure blood- For the first three days her 'food consists of 
ft preparation of ghi* cusnmin seed, ginger* turmeric, 
almonds* pistachio nuts or other heating substances ; from 
the fourth to the seventh day she cats bread made of flour 
in which a large quantity of ghT is mixed* and from the 8th 
day she begins to take light food. She has her first bath 
on the 5th or the 7th day and in the opinion of a lady doctor 
of considerable experience a good deal of the mortality 
after child-birth is due to this early bath. She is now 
allowed to leave her bed, and move about the house : but 
she must not touch the Family food for fear of pollution* In 
Eftrkh3n* the child is also given ft bath the same day, and 
an amulet obtained from a Brahman or a Mu lift placed round 1 
its neck. Donkey dung mixed in water is sprinkled on the 
child's clothes, and some is kept under the bed. The iron 
chain of the village gate is washed in water and a little of 
this water is poured into the child's mouth. In Quetta 
mustard seed is sprinkled about the mother's bed* a piece- 
of assafoetida tied to one foot of the bed,, and an iron lock 
to another foot* All these devices are to ward off evil 


spirits* The mother has her second bath on the rith or 
the 13th day, and is then given ft mixture for her purifica¬ 
tion* In some places this mixture consists of the panch- 
rafan or live delicacies :—Ganges water, cow dung* cow 
- urine* milk and honey. In other places the mixture con¬ 
sists of Ganges water, cow urine and leaves of the iulsr 
plant (Ociam Sanctum}* Then she performs the puj'a or 
worship of Bidh M&ia t the goddess of children. For this 
purpose, a place is smeared with cow dung* an image of 
the goddess made of dough is placed on it and covered with 
a piece of red cloth. About a pound of gram is offered to 
the goddess together with some pice which are the perqui¬ 
site of the midwife- The mother bows before the goddess 
and prays Vor the preservation and long life of the child* 
She is now ceremonially pure, and can cook and touch food. 

She has a third bath on. the aoth nr 2 1st day, and her final 

1 ifffnr *‘ ’ v - - T!- .*■'■!; -k 

one on the fortieth day* when she can leave the house and 

‘ Engage in her household work. 
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Among most of the Hindus, a son is given a name on the 
day of his birth either by the. females of the family them¬ 
selves or in consultation with a Brahman, but even in such 
cases the ceremony generally known as chhattt is performed 
on the sixth day, and in Las Bfcla on the nth day. The 
family priest is called ; he performs the pup, announces the 
name given on the day of birth, or selects a name if this was 
not done before. The name thus given, with the time, day 
and date of birth is recorded in the family bandi or account 
booh. The Brahman is paid his fees in cash or kind ; in 
Las B£ia he gets f topa of crushed rice, it dates and one 
betel-nut. Sweets, s&sa (cooked gram} or kohal {cocked 
wheat} are distributed among the kinsfolk. The Du Id 
Hindus, however, kill a goat, cook the meat and distribute 
it among their friends, both Hindu and Muhammadan. 
In Barkh&rt, the midwife brings seven bows and arrows 
made of green twigs ; one set is placed under the bed just 
below the head of the child, &nd the other six are hung on 
the walls of the room* A similar custom prevails in Nushki 
and. Sibi, In Nushki, however, only five sets are used, of 
which one is returned to the midwife and four hung in the 
four corners of the birth chamber ; in Sibi all the bows and 
arrows are hung to the bed on which mother and child are 
lying. To the string of each of these bows,' the Sibi 
Hindus tie a piece of donkey dung and some of 

the families consider it lucky to hang an old shoe [gftta) in 
front of the door of their house. They cannot explain the 


Not much notice is taken of the birth of a glrL On 
the day of her birth, the eldest 
the kinswomen who are 
assembled, gives her a name, 
and in some places boiled wheat or ju&ri is diiftributed. 
The Nushki Hindus, however, name the girl on the 5th day. 
Among the Bnl£rc Hindus of Las Bela and Taldars of 
Quetta, the girl is given a second name at her marriage by 
her husband’s family. 
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they a relic of the old days when the Ary as were afraid of 
the aborigines or Dasyfls and had to perform their religious 
and domestic ceremonies under arms ? 


Now according to the 5 hastras T , the child should be 
named on the sitli day after the birth. £ and the first part of 
a Brahman’s compound name should indicate holiness, of a 
Kshatriya's power, of a Vaishya’s wealth, and of a Sudra’s 
contempt ; the second part of a Brahman’s name should 
imply prosperity, of a soldier's preservation, of a merchant's 
wandering and of a servant's humble attendance. The 
names of women should be agreeable, soft, clear, captivat¬ 
ing the fancy, auspicious, ending in long vowels, and resemb¬ 
ling words of benediction , But the domiciled Hindus pay 
little heed to these injunctions. The names both of men 
and women are short: such as Lila, DharmS, Hernia, 
D liana and KhotSL for boys £ and Lilian, W&rl, Fadma, 
Macbhli, Kakli, and Tdti for girts. The name Khota (donkey) 
is sometimes given to a first son to keep off evil spirits. 


39. A girl is given a shirt f efafifl) between the first and 
sixth day of her birth. With a 
son it varies.. In Mskhtar he is 
given 'Achdlaavt the day of birth ; in Quetta, Duki and Nushki 
on the chhatti; in Fhdg on the 7th day ; in Naslrabfld 011 
the nth day; in BSrkhSn on the 40th day ; in Sibi, £>hai(lar, 
Lahti, KaUt and Mastuog at the end of three mouths. 
The first ck&Ia is often made of old cloth that has been 
worn by an old man of the family or some saintly person, or 
which has served as a covering for a sacred book or 
an idol. In KasirSbad, it is presented by the mother’s 
family- The kinswomen assemble for the ceremony, and 
are given parched jv&ri, mixed with almonds and raisins, 
and sweet porridge or rice, or other sweets. In KaUt and 
Mastung, the child is placed in the lap of a grey’beard who 
blesses him wishing him. long life, In some pi sices, the, 
child is also placed In a pingu ^cradle] on the same day. 


Clothing- the chi:d 
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Jn Mek_htar and DukI, Hindu boys, like the Musa! m 3 o 
tribesmen, do not dpn trousers f par&k) until they are five 
or sis years or more* No particular ceremony is observed 
on this occasion* 

40* A round head, a broad flat forehead, a long, thin* 
high and pointed nose, and small 

Shaping the JimlM- , 1 * 

ears, are looked upon as marks 
of beauty in both sexes* In liachbi and B£la, the Infants 
body is rubbed with a paste of atta and ghi for the first 40 
days* This removes the superfluous hair from the body, 
and also the blue patches which are found on some of the 
infants. To give the bead a rounded shape various devices 
are used. Ordinarily u cloth bandage is tied round the 
head ; in Kachbi, a round cotton bah is placed un¬ 

der the head ; in Sibi the head is gently pressed by the mother 
every day with the sole of her foot, the head Is rested in a 
broken earthen cup, stuffed with cotton or cloth. Great 
care is taken to see that the child in Us infancy lies on the 
back, and not on the side of its head. 

41, Among the Quetta, and the Lahrl Hindus and others, 

when the boy is five months old, 
the grandfather (maternal or 
paternal) or some other greybeard of the family takes the 
boy in his lap \jntchhaf) and blesses him wishing him long 
life, and is given some sugarcandy in return. 

In Bark hart, a boy on the completion of the 6th month is 
lifted on to his back of a greybeard of the family who gives 
the boy a small sum of money, blesses him with long life, 
and receives a piece of sugarcandy. Sugarcandy is also 
distributed among the kinsfolk. The Khetriin BalOch of 
Earkhan, who are of course MusalmAns, aJso observe this 
custom. 

43;. If the boy docs not begin to talk freely within a 

reasonable time, he is given, in 
Barkhan, water out of which a 
sparrow has first drunk, and a piece of cake baked of dough 
which has fitst been rubbed over a kind of drum called 


Kuehfiar C^&n's.'ana 
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tabid, in La.hr], he is made to eat the head of a partridge 
roasted on embers, and'in Bhag any food which has besa 
touched by a sparrow or;a parrot* These devices of course 
loosen his tongue and he becomes as chirpy as a sparrow or 
a .partridge and as loud as a drum* 

43* A clilld is given bis first solid but still plain food, 

such as khichrt (rice and dal 
■cooked together), on the comple¬ 
tion of the seventh month in 
Bark ha n and Muhtar, and elsewhere at the end of 12 
months. Though this is one of the blindu sacraments, they 
observe no ceremonies on the occasion, and no prayers are 
offered, it is more a matter for the women, in which nei¬ 
ther the men of tho family nor the Brahmans have any part* 

4.4* A mother nurses her child, mala or female, for 

three years; but it would of 

Weaning the child, . , *_ , . 

course be weaned earlier should 
she become pregnant* At the end of the nurshxg she applies 
some bitter drug to her teats such as elit)a y nw«, or ras&uvl, 
and sometimes blackens them with charcoal or the soot of a 
cooking pan to frighten the child* In some communities* 
marund&s (balls made of parched grain mixed with ^Hf) ar e 
distributed among the kinsfolk on the day the child is 
weaned* In Nushki* a number of imxnmjfys arc placed on a 
water skin, and the child is asked to take as many as he 
likes ; and the number of marundiis he takes will be the same 
as the number of days he will tease his mother for milk. 

4.5* When a boy is strong enough to stand* sweet cakes 
' (called per mans) are baked* and 

he is set on his legs by the 
mother* and one of these cakes is placed between his legs* 
and cut with a sharp knife* Pieces of the cake are distri¬ 
buted among the kinswomen. In Quetta, a cake or 
t?tarund& is placcd on an earthen pot filled with water* and 
the boy is Jed towards it* If he stumbles* the entrails of a 
sheep or else a thread is wrapped round bis legs and cut 

with a sharp knife. This is believed to help him a lot* 

HES' ■ v.’. V- :iV 1 " • ... r •: *whH 
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The antta pr&shw- cr feed- 
in if tfith solid food. 
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Jft fuium or jhand t the first shaving* is performed in 

Quetta on the first Dusahra; In 
Munan or jha»& tecmne. D , ,. ** , . , D ., , 

B 5 rkhsn, Nusli-ki, B£]a and 

MSkhtar-at the end of is months ; in Mastung and Kalat at 
^the end of 5, 7 t or 9 months ; in Kachhi on the first 
Dusahra, -but should the first Dusahra fell within three 
^months of a child’s birth, then on the second Dusahra; in 
Nasiriibftd on the second Dusahra or 3 ahakhi\ in the Bug^i 
and Mari country on any Dusahra wlthi-n 2 ^ years ; In Sibi 
■at the end of the fifth or the seventh year. In most places it 
is divested of ail religious sanctity, rhe services of a Brah¬ 
man not being 1 requisitioned, A barber shaves the head of 
■the child in a dhamtsdia, a mandir, or on the bank of a can ah 
stream, well or water, or at the shrine of a saint ; the re¬ 
latives who are invited make small presents (gJtdr) which 
are handed over to the barber. Sweets or boiled grain are 
• distributed. The hair is either buried on the bank of a 
stream or thrown Into the water* In some parts of the 
country, a second shaving is performed at the shrine of a 
saint if the parents have so vowed* Thus In B£la t tha 
shaving is done at one of the local shrines i Shah Bilawal, 
Miranpir, A dam pir, Shah Jamfil, Fidai-Hussain, Bhaobhor 
'pir* Musa Njini or .Khizar HySt. In Bftrkh&n and Mekhtar 
.the child is taken to the shrine of SakhI Ear war ' or if the 
'shaving is done locally, the hair Is kept in a piece of cloth 
and when the muptoar or attendant of Sakbi Sarwar comes 
do his periodical visits, he mixes with the hair some earth 
{pagtfra) brought from the shrine, receives the weight of 
the hair in silver, and buries it in the precincts of the shrine. 
Some well-to-do families present him with a calf In addition. 
The Hindus of Dura Bugti have such faith in Fir Sobt-i, the 
patron saint of the Bugtis, that they shave their children at 
Vts shrine, unless the saint’s approval has first been obtained 
to the shaving in the village* This approval is determined 
by casting Jots [itr d£ag), a system borrowed from the Batoch 
who adopt it to decide many a knotty point* Some pellets 
are taken, one being marked whh & sign to represent the pir. 
They are then drawn, and if one with the pir's sign comes 
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rnanttas and formulas, and placing; his hand on Ehe pupil's 
heart, ha says : s ‘ Under my wilt I (ake thy hearty my mind 
shall thy mind follow; in my word thou aha It rejoice with 
all thy lie art; may Brabaspati join thee to meU 1 He then 
teach as him the giiyn£ri t 1 and gives him a staff t the length 
acid the wood of which vary according to his caste. The 
whole ceremony represents the spiritual birth of the boy. 


Though Et has lost its teal significance, the form of the 
ancient ceremony is still retained by the domiciled Hindus 
of this Muhammadan Province, The age at which the boy 
is invested with the sacred Lhread varies in various parts 
from the 5th to the tath year; the lowest (5—7 years) 
being in Kachhi and B&rkhfin, and the highest (5—12 years) 
in Mastung, Kalin and Nushki, The ceremony is per¬ 
formed by a Brahman on an auspicious day, like the Bai- 
saklii, or the wedding of a relation. It is a curious touch 
that two .boys — brothers, cousins or even distant relations-— 
must he invested at one and the same time ; if a second 


boy Is not available, he must be represented by a brass l&ia 
or, as in Mekhtar, by a piece of wood or reed. The boy is 
taken by Hiss relatives and friends to the edge of a stream, 
canal, spring or well; his head is shaved 5 the priest recites 
some Sanskrit verses and girds him with the thread. The 
thread is usually worn across the left shoulder, but in 
several places it is tied round the neck. The priest then 
whispers a mantra in hts ear ; but It Is rarely the sacred 
verse of 1 h e gfiyatri t or that instruction in purification, in 
old customs, in the management of the consecrated fire* 
and in the holy rites of morning, noon and evening, 
Mann 1 ordains, hut is usually the following exhortation 


i( Never make water in the hole of a rat; never strike a 
cow ; do not harm a Brahman and d,o not wake 
him If he be asleep/' 

In Birkh&n, the investiture usually takes place at 
Rfim Tirath f or at a spring near the shrine of Saleh i Sarw&r ; 

* A 3*cred verse repealed at daily prayers 

it 
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in Las at the shrine of Shah BikuvaJ ; in Bbag at JirrcS 
Pir and in Shorftn at Harl Bar. 

After the investiture a basket containing a pen, inkpot, 
and writing hoard to which is added in Mekhtar a 

small wooden spade {ptt&hdm)} is placad over the hoy's 
head ; he goes abegging from his relatives {who pat small' 
coins in the basket, which become the priest's perquisites) 
and then pretends to leave home to prosecute his studies— 
the original object of the up-nttyanum* One of his sister* 
or another unmarried female relative entreats him not to 
leave; this is repeated three times; and the boy finally 
yields. Sweets, kntti [broken bread minted with sugar! and 
a ira are distributed ; and in well-to-do families a feast is 
given to the relatives and friends* Until a boy has been 
invested with a sacred thread, his parents do not object to 
his eating and drinking freely with Mu sal mans* 

49. Even though the original territorial distinction {Utrii" 

dhi, Dakbana and Dahraj is still 

Mamacre, prohibited Lle^rcea. c , , 

maintained sn a tew places, these 

groups have ceased to be end ogam on s, except in NasIrSbat* 

where the Utradhis and Dak h anas still marry within their own 

groupjhougk the Utridhis, considering themselves superior, 

condescend to take girls from the Dakhanas. Again in LasB&l» 

the BeJ 4 ro and Fardesi—groups based mainly on length of 

residence in the country(§26)—generally keep to themselves, 

though intermarriages are not absolutely proscribed/T hough 

similar groups exist elsewhere, e.g., in Italfli, Masfung, 

Quetta and Nnshld, they are not endogenous. Being alt 

ArAras there are no hypergamous subnrastes or groups and if 

may appear strange that several cases are known of Sunaras 

having married Ardra girls, TTo less than four cases have 

occurred in the one village of Khajjak near Sibi; but there 

was only one case of an Artka marrying a Sunara woman, 

. ...... /: V-‘ jf * 'vy ffi g .* ■jy r ''!-j V : - 1 - ■ ».■« : v ■ V- tV* 

As regards tire limits of consanguinity, they observe much 
the same restrictions as are recognised in Dera 1 


L^ecdium pf the Punjab Customary Law s Chapter l t Part B. 
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Afld m Sind, but there are slight local modifications. Among 
both the Taldur and KncbbiwSl Hindus of Quetta a man 
may marry his maternal or paternal aunt's son's daughter. 
In NasTr&Md marriage can be contracted by parties who 
are not related either on the father or mothers side for 
three generations ; in Las Beta a man may not marry a 
girl who is related to him for 4 generations on the mother’s 
side or for 7 gone rations on the father’s side ; in Nasira- 
b£d a man may marry his wife’s sister if his first wife is 
dead, or childless. Jn some parts of the country marriages 
in the same families are preferred ; thus if a family has 
four sous and another four daughters, the parents of the 
girls prefer to marry to them the four brothers. 


50* In one important aspect of marriage they are self- 


. .. r ,, contained. They will not give 

thetr girls m marriage to aliens^ 
Panjabis and others, however high their caste , though they 
have considerably widened their own field in taking wives 
themselves going beyond their sub'castes and groups, nay 
oven beyond the pate of Hindu society. There have been 
marriages in the Bugfi country, MakrSo, Jhalawun and 
Lahri with Marwari women. About iS years ago some 
women came from Mspw£r, and tbsy were married for a 
consideration to the Hindus of Lahri, who had to pay a 
small amount to the panchfiyat as a penalty. The following 



cases may be mentioned 


The amount 


Penalty 


Name and s li b-aaSto of the Hindis who 
married a MArwArl woman. 


Tota, Drab la 
Ghanda, MerSni 
Chhinko, LuMa 
Marnj, LnMa 
Mewal of Katpar 


1,000 
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The actual caste of these women was not known, and 
one was subsequently found to bo a Musa]man by a curious 
incident. The wife of Chhinkfi, Lulta, when beginning to 
grind corn in a hand mill, uttered the word ' Bismfflah " 
an invocation used by Muhammadans when beginning any 
work. Site was at ottce suspected of being a. Musa]man and 
turned out by her husband. She then went and married 
a Mu salman in Kurk in the Sibi tahsil. 


51, There have been Severn] instances of formal cotincc^ 

tion ivith MusalroAti women of 
the country both in okten and 
recent times, the most historical! 
of course being the marriage of the Rftjpftt Hindus who 
eventually became the Gtehki rulers of Makram. in recent 
times three i os Lances of such connections have come to 
notice, and there are no doubt others :— 


Marriage connections with 
Musalmiin ^cuntn. 


uri Ghdah£» of Nushki took sums forty years ago as 
hjs wif&, a Mu Salman girl, named shard, a serf of Mir 
Shah Fakirz&i RakhshAoi, by whom ho- had a daughter who 
was subsequently married to ShSdi Kh&tij son of Dost 
Muhammad Baruch, Js\lib of ChftgSi, Chozh&n and his 
wife Jive in separate tents (g-fd&n) ijn Ahmadwal near Nushki 
and have separate arrangcmeiits for food. 


and, A Hindu of Seftwflii, who hired and traded in jam m 
Jhalawin, took as wife a serf girl, by whom he bad a son 
named Zahri and two daughters. He died recently &rtdi 
left all his property hi Jau to-bis. son Zdhri. 

yd. Chaudhri Ratan Mali, Serai Ardfa Hindu, of 
Gwtidar, now trading in Pasnl on the sea coast in Makran 
married a -Makrftni whom lie obtained about eg years ago- 
for a small cash payment from her former mas tor Shah Beg 
of ftaJag Sawi. He has bad two daughters (GalJaton sod 
Murd) and three sons (Lain, WlIIo. and Barn). by bet; the 
finest daughter was married, with the consent of both 
parents, to a Muhammadan, The woman and her children 

.-a. ........ . ... .Tg.^M»aBbr 
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dine toga the r r Ratan Mall eats by himself. Ha is i 
member of the Pasnt panchay&t^ and other Hindus do not 
keep aloof from him on account of this connection. 

Such connection of a Hindu with a Muhammadan woman 
ts not recognised as lawful either by the custom of one of 
the other. The offspring take the faith of the mother and 
though looked down upon by the Eocal Muhammadans, they 
have no difficulty in making the matrimonial alliances 
With them. 


M&rri&ge age, 


ji* In p re‘British days girls were usually married be* 
tween is and 18 years, their hus* 
bands being older by 2 to s 
yeafs. Unfortunately there is now a growing tendency 
towards earlier marriages—mare especially in the case of 
the girls. This change is beihg brought about by two main 
causes : first and foremost Is the orthodox spirit whicjfelhe 
local Brahmans are now imbibing from India and trying to 
infuse among their followers, and secondly the comparative 
freedom which people of a!] classes—females not excepted 
—now enjoy under the British rule and the consequent 
anxiety of parents to transfer their girls in marriage before 
they reach the age of puberty when they can indulge in 
fancies of their own, and so bring possible social ruin upon 
their family* To these causes may be added an absolute 
lack of education, which naturally results in a failure to 
engender better feelings in the parents. But even with this 
change so-called infant wwrriage is still unknown. 


53. They have elaborate wedding ceremonies, but the 
form 1 of marriage in general use 

Form of marriage. 

seems to be tile one known m 
the Punjab as pun sat f i,e., the free gift of a girl in marriage 
to a suitable man. 


1 Me.hu mention. 1 ? eight forma of marriage of which the lust two 
Arc not recognised, Lhp Arnipto, the daiva t the nrtha T thcjftrraja 

pB-tya the ash^A, the gha?t.darva- r the tikcshasa and the fiai&atik 


m 











ETHNOGRAPHIC SURVEY. 


54, Though the distent of taking bride-price (locally 
, Xcziq wrt as the Inb or wapisar) is 

Eode-pnca. 

universal among the Musaimin 
tribesmen with whom they have lived for generation!; and is 
not uncommon among the Hindus of Derajiit, the majority 
have not yet soiled their hands with it. Instances where 
poor men have secretly, bat not openly, received a consi¬ 
deration in cash or kind for their girls given in marriage—in 
some cases to men of advanced age—have occurred in 
Barkh&n and in Lfthfi; but they have been few, and the 
parents have been looked down upon by their kinsmem In 
Duki, however, where the tribesmen are entirely Path^ns 
among whom it is an article of their code of honour to take 
wahear for thejr girls the amount depending on her age, 
and personal attractions and the position of her family, the 
custom of faking price for brides has become common 
amuag the Hindus also. The price used to be about Rs. 400, 
bot^as now gone up to ah out Rs, 2,000. Nevertheless in 
the greater part of the country, the taking of bride-price Is 
considered a grave infringement of social practices and 
the delinquent if found out is adequately punished. The 
injunction of the Shdstras 1 on this point is ; ** Let 00 father 
ivbc knows the law, receive a gratuity, however small, for 
giving his daughter m marriage \ since the man who through 
avarice, takes a gratuity for that purpose h seller of his 
offspring. 1 ' Our Hindus maybe ignorant of the letter of 
the law, but most of them are obedient to its spirit. 

55. The exchange of girls in marriage [known locally 
as jnatfanr, bodily HamJ or 

° f ^ r!s &mna sQmna) is rare ; and here 


wm^M 





and Saturdays are considered specially inauspicious. The 
most auspicious days are the g&nvsh chauih iu the month of 
Mhnght Dtisahni, and Janam AshfamL The Lohanfts of Las 
Bela prefer the last ten days of the mouth of SSnwati, 

57, It is the business of the parents of the lad to look 
for a suitable bride for him when 

Betrothal or mangnt. 


they think that the time has 
come. The father or mother looks out for & girl* and makes 
overtures to her parents, and if they have been well-received, 
the father fixes an auspicious day in consultation with a. 
Brahman, and on the appointed day sends the Brahman to 
obtain the formal; consent of her parents or guardians. 
The messenger is we]] received, the parents of the girl 
assemble their kinsfolk, and in their presence present him 
with some sweets and a dacoanot {called s/tagtitt). On his 
return, the lad 1 * parents assemble their kinsfolk, and the 
Brahman presents the lad with the sfagnTi be has brought 
from the girl’s parents. The assembly offer congratulations 
ttti adhfU), and the betrothal is announced. Sweets are 
distributed and small presents are made to the Brahman 
and the family guru ; well-to-do people give their kinsfolk 
& feast. In Barkh&n after the father or guarding of the 
girl has received several offers for her hand, he collects 
his near relatives, and discusses with them the merits of the 
various youths. When the choice is made, the family Brah¬ 
man is called in, some dried fruit, sweets, and a cocoanut 
* are placed in a, plate {skagun) and the Brahman is directed 
to take the shogun to the lad. On the arrival of the Brah¬ 
man, the lad’s father collects his kinsfolk, the Brahman 
presents the sfutgttn^ the sweets and the fruit are distributed 
among those present, and the cocoariut ts carefully pre- 
served. It is tied in a red cloth and hung round the young 
man’s arm or neck during the marriage ceremonies. 

The binding portion of the betrothal Is the presentation 
of the shogun by the girl’s parents to the lad. 

In Las B£?a the ceremony is more elaborate. The 
ladies of the boy’s family approach the girl’s family 
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and obtain their consent. In consultation with the Brah* 
man an auspicious day is fixed, such as the day of the fulJ 
moon or wnkr&nt (the first day of a Hindu month), and the 
relations and friends are invited, find the betrothal announc¬ 
ed, The whole party then go to the girl’s house, accom¬ 
panied by a Brahman, taking with them shakar (red sugar), 
sweetmeats and wine. The girl’s parents who have been 
previously warned have already invited their relatives* 
The Brahman (known in such transactions as n sehrii or 
intermediary) addresses the girl's father ihusi " Promise in 
the name of Ganesha* to make a gift of your daughter to 
so and so (naming the lad and his father) and give mn dh&£ 
(congratulations).' The girl's father then gives his consent. 
The Brahman offers his congratulation* to the father of 
the lad, vvlne is served and sweets distribute dr Then they 
all return to the lad's house* Here again the Brahman 
and the panch offer congratulations ; 2^ seers of sugar and 
RSi a are given to the Brahman by the parents of the lad 
as his fees and the lad's kinswomen present him with some 
cash. The night is spent in drinking, singing and beating 
drums. A couple of days after the betrothal/ the lad's- 
par&nts and near relations take him to the girl’s house, 
where he is presented with 7 betel-nuts and one jafal, 25 
lavrtg (cloves) and 13 ilS-chi (cinnamon). This, the last 
betrothal ceremony, is known as the mtirv* 

g3. Among the Punjabi Aroras in the east, when the lad’s 
parents think that the marriage 

c« f cm deIcs should be ceieberated, they ap- 
imoagf Punjabi At a pa* Fix- . *, ' *. , 

ins tiie day- proach the gerrs family, ob¬ 

tain their consent, and calf 
111 their family Brahman, who consults the birthdays 
0‘f the lad and the girl and the planets under which they 
were born, and then fixes an auspicious day for the marriage. 
The bride's [Aumcar) father brings sweets and frnlt in a 










59* 0° the first day, the family go tiling (<&») is 
installed. Three clods 6f e art ft 

The First day. Hiv ihflii 13. 

are brought and placed in (her 
form of a triangle on the chaitka (a place in the 
house which has been smeared with cow-dung). An earth- 
fin pot (dili) filled with water, a hand mil] {chakki), 
mortar [ukhli), a pestle {tnokla}, a winnowing fan [ch&aj) 
and an earthen vessel in which grain is stored are 
brought. The chakki and nkhU and the mohla are washed, 
the halhdti Is covered with a piece of red and a piece of 
white cotton cloth each yards long ; a coceanut is placed 
over the d6h\ with a sword near it, an earthen lamp is lit 
and placed on the chattM facing the east. These articles 
placed in their allotted positions are collectively* known as 
the installation of the family god. 


In FJArkhnn, however, the godling is installed differently : 
the sacrificial fire Jiavtan is made and in it are put barley* 
sesame and ghh The Brahman draws the diagram of 
nao grak. An iron peg is driven in the ground and to it is 
tied a string hung with a clove, a betelnut, and an almond. 
One and a half seers of wbeaten dour are put in a sheep- 




cloth, which are first lied rouhd the bridegroom's f ghat) 
neck and then distributed among those present. When 
the day has thus been fisted, the ceremonies begin in each 
family. If the bride live in another village, the groom's 
party goes there a week before the wedding and the bride's 
family arrange accommodation for them. 


Both the parties then go to the Brahman, who conjults 

his patri fa treatise on astrology) 
lagan and kfijganiril. , ^ . f , , , . 

and fixes the hour at which the 

marriage ceremony is tc be performed. This is called 

lagan. The Brahman then draws on two pieces of paper* 

with turmeric paste, the image of Gangs k and a time table 

(Mj ganlfa) for various ceremonies and hands over the 

table to both parties, and receives a small fee which veriest 

from two annas to One rupee. 
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skin; the mouth of the skin is closed, and it is placed in an 
earthen vesseL 

60. The Brahman then prepares 13 gAnas or cords, Tim 
gana is made ofcotton threads of 
four colours—white, red, green 
and yellow knotted together. To it are tied an iron ring, 
some seeds of sarshaf (mustard} wrapped in a pices of 
cotton or woollen cloth and a shed [k/iudi) t The Brahman 
performs the gan$shp&jti jmd ties a ganu to thfi wrist of 

(I) the ghot v (a} bis mother. (3} his father, for if the g/i£/'s 
father bE dead to his guardian), {4} his brother-in-law, who 
from this time onward acts as Ihe ghbfs unar or body- 
guard, (5) the bhandfiri [a man told off to distribute food to 
gue^fs and others}, (d) the kdfhiddr (storekeeper) and also 
to (7) the sword, (S) the d$U, (5) the chukht t (eo) the ukhll i 

(II) the rmhla , (12) the chhaj t and (13) the for Ih&fi. This 
ceremony of tying the gdna or marriage cord is known as 
the nafrgr&hu Sheep are killed and kinsmen are feasted. 

Ail these articles, by the by, are useful in a household, and 
the pestle and mortar are mentioned 1 by Manu as sacred 
objects in the performance of daily ablutions to divinities. 

61* Jit the afternoon, the hhandilri takes a bit from every 
. _ kind of food that has been cook* 

ifframfam ihnfina, 

ed f oners a little to agmt (fire}, 
throws a little in running water, fills a glass with water, 
and spriajkJes the water over tine stores. This is repeated 
every morning during the marriage ceremonies, and is 
known as hhundara Ihdpnk. Brahmans and Sad has are 
first fed, and then other relatives and friends. The food on 
this day consists of hahda, d4l, rice and bread. 

6s* The women of the village then assemble, the image 

of garnish is drawn with Oita on 
a ban dm ill and over it is placed 
a four-wick lamp. The Byahman performs the usual puj&* 

women whose husbands are 


Giin a or mai'riaga cord. 


The cJtf&ki thunf. 


Seven suhAgans (married \ 
„_ - 
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living— remarried widows cannot of course take part},, and 
the gh&t put some wheat in the mortar and pound it with a 
pestle, and the pounded wheat is cleaned with the chhaj. 
Some of the crushed grain is put in the handmill, and 
the seven mMgans and the gh$t turn the handle three 
times. Of the flour thus ground, the gM( puts three hand¬ 
fuls {muttgal) in the kalh$fi\ gives three handfuls to the 
Brahman and as much to the drummer. The Brahman is paid 
one or two annas as his fee. This grinding of corn in the 
1 5 and mill is called chtikki chung *atrddi. The w’Omen then go 
to the temple of Devi, fill and bring home a l&t& of water* 


63' In the morning the kinsfolk of the t gh$i assemble at 

„ 3 , , the ch&uka. is or so small cakes 

Secemet <Ja.y, jatitfror?. J 

( tik*e ), cooked in ghT, arc 
brought; the Brahman performs the pfijtt of the naa gruh 
and the gandsh, and gets as his fee 2 annas or 2^ annas. 
This is called jtmdr&ri, In the afternoon is performed the 
ceremony of niki (lesser) chung t which is similar to the 
■chakki chung waddi (great). 

64. In the first part of the night, rice, d&i t bread and 
j haliya are prepared. The Brah¬ 

man comes and performs the 
gangsh ; deck5 a new turban with saffron paste, tics 
the turban over tht g/tdfs head and gets \ to 1/4 rupees as 
his fee. The Cooked food is distributed to the whole 
village, including the Musafm&ns and any strangers that 
happen to be in the village, and two plates of food are 
sent to the bride h s family* The distribution of this cooked 
food Is called 


65- In the morning, the women of the ghbfs family pre¬ 
pare a bag (gufhU) of red cloth 
Tha third, d&y. , . . 

and put in it the phal (frtnt) 

presented to the groom on the day of Ihe betrothal (5 Ufa 
The groom hangs this round neck. Kc then sits on an 
tisan (prayer mat or carpet), takes in bis hand a g&££ (piece of 
coloured weed), and a sumami (rosary), and (s supposed to 
be In a prayerful mood, his unar sitting by him. 
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The g&dfo hEs father and hid mother, keep a fast this da$. 
Among some of the followers of the goddess Bhairfin a goat 
Js killed in the evening, and its heart roasted inf ghi; hut 
among others uietryan (a preparation of does instead. 
The Brahos&n comes in the evening, performs the gcw&sh 
pfcf&y and then some of the roasted meat or 'ivaryftn and 
scented oil are sprinkled on the ground as an offering to the 
goddess Bhairtin, With the rest of the roasted meat or 
w 'aty&fi the ghoi and his parents break their fast. 


In B£rkk£tf, two cakes of atta in which sweet oil has been 
mined are baked and a third cake is made of mud ; all the 
three cakes ^re strung on a cotton rope made of three threads 
knotted together and hung to the ceiling of the room in 
Which the deo is daily performed. These cakes are not 
removed until they fall to pieces. Small cakes {ttkrS} cooked 
in ghi, are distributed, and two cakes are given to th vgh&ti 
the k wh wktr and their party, to break their fast. 


66. Seven suhdgans then anoint the gh$i, has father, has 

mother and the anar with oil, the 
The marriage crown* , . 

rflssdue of the 01] being sent la 

the bride. The women then go on a stream, perforin pujfc 

with the assistance of the Brahman, fill a Id with water 


and bring it home. The Brahman then performs thajjfiMfMl 
pitjA and puts a *tt&tpa£* (marriage crown] on the gh&fs head. 


67. The marriage procession tjanj) then starts for the 



h ousc of the bra d e, the brad eg roo m 

Marriage JirOMssLon, , , . , . c 

leading with the and of his 

ch&dar (cotton sheet] tied to the chddar of his sister {paid 
palti). They first go to a Mr tree, where their cMdars are 
undone. A g&na or cord is tied round the tree and the gMf 
perambulates It three times, and at the end. of the third turn 
cuts off the gdna with his sword. He then washes his hands 
and face and mounts a mare^hich is provided for him, and ,. 
the procession proceeds to the bunfyar’s house. mmmmm 
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Here the dismounts, cuts off with a knife a 

“ N**ri wJM Strin £ which l]as beei1 tltd 

to the door post, and throws the 

naori on the top of the house. In BfirkhSn the naorj Is 
cut by the &nar and not by the groom. The marriage party 
then enter the bride’s house, and are given milk to drink 
mixed with sugaj-caiidy and doves. 

65. Henceforward a]J ceremonies are performed in the 

„ . , , . bride's house ; but previous to 

L-eromorues for the bride. 

this, most of the ceremonies per¬ 
formed for the ghAt have also been performed for the Aunwdr 
iti her own house, with the exception that the Aunw&r has no 
Ana^ nor does she carry a sword, nor is there a junj (§64) cel 
the second day, nor has she &guthli (£65). She is bathed and 
rubbed with baina (a paste made of atta, gh% and turmeric); 
the oil sent by the ghAfs family Is applied to her hair by seven 
suJ 0 guns ; and the fast is broken with watyAn and not with 
roasted meat- On five occasion of the naograk ceremony the 
kinswomen of the frunivtir tie a string of cotton to her hair, 
the married women try to br&ak it, and the maidens try to 
prevent them. After some struggles the Former succeed in 
cutting the string with a knife. This ceremony is the coun¬ 
terpart of natiri ivadhnfi (§ 68) performed for the bridegroom, 
The kumvArs family distribute hut<m among their kinsmen. 

70. On entering the kvtw&r’s bouse, the gh$? takes his 

seat, and the &unwar's family give 
Path harp. ' , . 

him some ntiik in which cloves are 

steeped, an antimony pouch (surmadAni^ a stick for applying 

antimony (surmach&) t a cap and a ring. He drinks a little of 

thismUk, takes a clove and applies antimony, to his eyes, and 

what he leaves over is similarly used by other members of 

the party. The Brahman recites some sacred verses and 

removes the mttfiah from the gh$fs head. In BArkhan, he is 

handed by the bride’s father, a salver containing a cocoamif, 

some dry fruit and a daka (a coloured piece of wood about 

ri feet long), round which is wrapped a greeu silk thread. 

The Brahman takes off the thread, recites some mam/ros, 
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measures the gJajt three times from head to feet, End then 
takes off hi? muttak. This ceremony is called pack hardy 

7 in The gMt and the hitnmlr bathe and put on new 

clothes, the hunwar wearing the 
clothes and ornaments brought 
for her by the gh$f t and the ivory 
"bracelets [ ckfirii) provided by. the hunwtlr's mother f s family s 
{ntinks)* They are then conducted to a vsdi or marriage 
booth, and seated on reed baskets (hhtiras). Some dough is 
put in the kunw^r’i right band, tb tghdf puts his right hand 
over it, and the Brahman recites some mantras and lies their 
hands together with a coloured cotton thread; then the ends 
■of their chttddrs {pult-pali) are knotted together. This is 
■called hoik faun. 

The Brahman draws the nm grab diagram, lights the 
■sacrificial fire, performs and begins the marriage service* 
Only the gh&f t the knnwar, their parents and the tinar are 
present. The gh&t and the kunimr walk round (phBrft) the 
fire three times* the gh&t leading in the first two rounds and 
the hutt-mdr in the third. Their hand? are then separated 
and they resume their scats, changing places. The parents 
of the bride thin make a formal gift of her {kany&d&n) to 
the bride groom, by putting in his hand water over which 
the Brahman has read some mantras. A he-goatis waved 
over the heads of the married couple and then let loose. 
The binding parts of the marriage ceremony are the hath- 
lava, the pk&ra and the kanyild&n, 

72. In well-to-do families tlierW is given a.feast by the 
br ide's fami 1 y the fo hewing morn¬ 
ing. in the afternoon, the bride's 
parents present the bride with a dowry (sef& or d&j), the quan¬ 
tity and quality of which depend on their means, la a family 

of ordinary means, it consists of the following articles :— 

rereP&Av.. ■ ’ r ■ 

Shirt, trousers, wrapper. 

Nath (gold nose-ring). 


The marriage service. 
Hath leva. 
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Ghli^gi (some silver coins strung together) for the neck. 

Rings. 

A complete set of bedding, 

A carpet. 

KhurjJn (saddle bags), 

Chhfivri (a woollen cloth for keeping the baked bread). 

Iron tripod, griddle, metal cup, plate* d&g and a large 
spoon. 

Each of the bride’s near relatives add to the tfjtl a 
wrapper {(ikri) worth about Rs, 1-4-a The bride’s parents 
present the ghdt with a complete suit of clothes, a lungt 
and a pair of gold ear-rings {hnidnf). 

They also present a shirt and a wrapper to hEs mother, a 
turban, a coat and a pair of trousers to his father, and a 
lungs to his &/mr. 


Marriage donations. 


73 - The ffW* relatives give presents in cash (nedrfl, 
vwna mokh or mftra) and are 
given a lungi each In return. 
This mana mlkh is treated as a debt of honour in be repaid 
when a marriage takes place in the donor's family; and 
accounts ore strictly kept accordingly. 


Bringing 1 home the bride. 


7^, The bride mounts a mare behind her husband and is 
brought to her new home. On 
arrival she is made to put her 
feet in a vessel containing water in which gold has been, 
dipped or to sprinkle milk in which water is mixed, to signify 
that her admission into the family will bring prosperity to 
them. In Bhag, the bride makes a show of refusing to 
enter the house until her father promises her some orna¬ 
ment. After they have entered the house, the husband and 
Vife take three handfuls of salt, which are given to a bkathi^ 
Sri (baker women) or a ni&lisan (minstrel's wife]. On the 
following morning, the Brahman is called, and performs 
the He removes the div (§ 55) and puts It m 

some water, and also removes the gftmls or marriage cords 


7 ° 
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(£j 60) from the bridal couple. Unless the parties are imma¬ 
ture* cons am, mat ton takes: place the same night. 

75. The next day the bride returns to her parents, who 

»ad sweet cakes to the gh$?& 
family* The ghdfs family feed 
their kinsfolk on meat and rice; but in some places cakes, 
made of the atf& which w&& put in the ksthOti on the ch&kk} 
vhnng day (§ 62 }* with more atta added to it if necessary* are 
distributed instead. This is called Sftftydra and is the last 
of the marriage ceremonies. 

76. The Sindhi Hindus have still more elaborate cere¬ 

monies, as may be seen from- 
™ ngr tbe Allowing account of the cus- 
toms prevalent among the Hindus 
of NajurAbad, which applies with slight local modifications, 
to other parts also. 


77. After the betrothal and until the day of the marriage 

the bridegroom's family make no 

Intermediate pnesantai, 

presents to the bn.de. On the 
other hand the brides family send them presents on the 
following occasions :— 


i. On the devltfi festival, 2^ seers of sweets, 

ii. On the dusaAs.ru festival If there be a jhsnd (§ 4b) 



ceremony in the bride’s family and if both the; 
families be living at one place but not other*-' 
wise j— 

A cap. 

A bfchkan (wrapper). 



Cooked food. 

' ■ • S' "A / . V? ' •- ■ •- . ^ ", t 

iii. On tlie hilt festival some sweets (r&vsri) and a 
bottle of wine by the hand of a nisna fdaugb* 
ter's son) or j '$tr& (daughter's husband) or 
some other relative. 

Some of the near kinsmen of the bridegroom take to 
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and put the wrapper on the bride and sprinkle guMl over it 
and return home, 


7S. When the bridegroom’s parents are ready toceEebrate 
the marriage, they send a It rah- 

FiJtmg a day for ftt&rnaga. 

man or a relative to the girls 
parents. The messenger goes to a place of worship and 
sends word to the parents of the girl, who depute two leading 
men or relatives of the bride's party, and if after a consulta¬ 
tion they are all agreed, the family Brahman is called in to 
fix an auspicious day and time for the marriage. 


79 - Then the bridegroom's father sends a verbal invitation 

(fetttdti) to his friends and relatives,. 

The $tfcnd& ox SflViL&tsOn to „ , t , T , .. 

uiarriAge. to eac h of whom a clove is deli¬ 

vered. The guests tome two days 
before the wedding day and are fed by the bridegroom’s 
family. S&s& [boiled gram-, etc.) arid t&hiri (sweet rice) arc 
cooked and distributed in the village. 


So. The officiating priest draws the figure of gpngsh on a 

handmill. and the bridegroom 
The ^ * 

worships it ; whereupon the ghbt 

and seven stihagans put seven handfuls of wheat in the hand- 

mill and grind- This is called and is done in the 

bride’s family also. 


fJj, After bukJtt, the Brahman draws the nag grab, diagram 
„ with atla> performs puj& with 

The shogun sitar, 

eight kinds of gram and other 
necessaries, places cocoanuts, dates, rice and gar, etc,, on.the 
diagram, and then ties a, grina (§ 60) to the right wrist and left 
foot of the ghdf t to the door of the house, to the chhaj or 
winnowing basket, to a mortar, pestle, sie^e, handmill, to 
the sword held by the attar or best man and to the knife 
which is placed in ghJfs hands. The^tff is also given a 
rosary {samttrrti) with 2S iron beads. He keeps telling the 
beads, praying for the successful performance of the cere* 
monies and for the happiness of bis wedded life, 

6 / :V. ; 
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B2„ After the gdtui t be is seated on an earthen plate 
iflniri) and bathed by a barber-. 
He puts on a new turban, keeps 
his old shirt and dh$ti t but ties round his waist a d$ri (a 
coarse cotton sheet, coloured red), to which is hung a cloth 
bag containing a sweet cake, gar or a cocoanut. Two 
earthen pots, a mortar, some grain,, and a lamp of shell 
.■^jfwhich is filled with ghi) are placed near the house post. 
Oil is brought in a metal cup; a virgin girl applies the oil to the 
gh$fs temples, and the Brahman does the same. The 
remainder of the oil is sent to the bride's house, where it is 
applied to her in the same manner. The groom's father pays 
Rs, i f-4-0 to the panch/iyat as their fees, 

63+ In the morning the gh$t 'j father invites the males of 
the whole village and feeds them 
oil t&hiri (rice cooked in gxr 
or sugar) or rice and nu&ti {sweet). This is called junj. 
Then the dh&m&n (cooked food) is distributed* each dhaman 
containing 7^ pfta of tahi'ri or rice and nuktu Each widow 
and widower, each man who has been betrothed, and each 
married couple* gets a dh&mSn, which is also given to leading 
Muhammadans of the village and even to potters* barbers, 
grain parchers, and other artisans* 


Junj a.-fid dk&yfiQW 


84* In the afternoon, the kinsmen assemble, and with 

their permission the Brahman 

fiikk palOfft ■ "■■ ■»'.' : t-i 

places the wjh^£m or marriage 
crown on the gh$f$ head. The jtjw ftak is prepared by the 
Brahman, and Dne ready-made can be purchased for Rs. r-4~o 
to 5. Some well-to-do people use a mutfak made of silver 
costing from Rs. 35 to 50. Rice is then cooked and 2^ 
cki&dks sent to each family'. This is dikh foldo. 


85. Then the jrnij or marriage procession starts for the 
bride's bouse, consisting of those 
men to whom the invitation 
{k&ndtff §7-9] has been sent. The 
gh&f rides a mare ar a camel, or perhaps he drives in a bullock 
" * • ' • ' " ' .... " 


TJie jynj or marriage 
procession. 
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tfart, in. which case his best man (0»ar) ora. little boy fits by 
him. The gh&fs family have to provide means of conveyance 
for such of the guests tfho bring none of their own, and if the 
distance is so loog that a halt has to be made, they have to 
provide refreshments also. On their arrival near the bride’s 
house thejanjare met by the members of the paibckbyai and 
relations of the bride, and conducted to the quarters previously 
arranged for their stay. When all have been sealed, bhugfa 
(parched gram) and syrup are served to them. 

*■ 

8(S. 1 ’he ghsi accompanied by the ftn&r is then conducted 

ir „ to the bride's house. Here in the 

Nt&fi wegk-hS. 

courtyard a manAa or marriage 
booth ha? been erected, and a munj rope tied to one of the 
rafters. The dnar cuts the rope asunder with his sword, 
throws it on to the top of the house, and he and the ghsi 
return to their quarters. 

£ 7 . When tiie gkil again reaches the bride’s house some 
. _ of her relations take the mutiak off 

MuUak tamd. 

his head and tear it (if made of 

paper] to pieces. 

The bride is then brought to the door; standing 
inside, she places iter fight foot 
outside the door and-the ghof 
places his right foot over it. This is p&rd kajani or 
measuring the feet. 

8a, Then the phot is conducted to the inner chamber, 

iyi'i'k.-!' -' ■ "■ l, . . . 

; h; where the bride lies on a bedstead 

. Gil phui thuttnA, . „ . , . 

[khati) covered with a cloth. The 

ghat holds a pah of small scales [kandd) in his hands, stands 

across the bride, with one foot on each side of the bed, 

thrice weighs some doves in the scales and hands them over 

to the bride’s younger sister. Each time the ghat hands the 

■cloves she repeats the words u gal phut chun 0 tutupi" 

/ which means “Pick out flowers, O bride / 1 After 

weighing the doves three times, the gfaf leaves the ktmwl&s 


P£r& kajixxi. 
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Z Jwn^fH pAfri, 


L'. !:• ,’.•: iv' ■ •‘ i ' 

v'.' ,l ■ >" j! ,';V ‘, 


go. The gh$t and kumv&r then bathe, and come to the marri¬ 
age booth. Here a mat {fintchh} 
is spread ; over It are placed two 
plates upside down, covered with a samif (quilt). The ghaf 
and kunv&r sit on these plates, facing the east, Hie kunw&r 
sitting cm the right of th <$ gjt$i r The Brahman ties the 
ends of their wrappers together. This is called paid paUL 
And he draws the usual naogr&h diagram, lights the sacrifi¬ 
cial fire and performs/^. Then a bail of dough with a two- 
anna piece inserted in it, is placed on the ghdfs right hand \ 
the hinwat's right hand is placed over his,and their hands are 
tied together [hatkm&l) with a red cotton thread* The gkdt 
and the kutmitr then walk round (pher&) the diagram thrice 1 , 
the gh$t leading, while the Brahman chants some Sanskrit 
verses, WhEn the Brahman has read half of the ritual, the 
bride's panch&yai stop him, and demand from the ghdt's 
father their fee which is Rs. 107, the amount being raised to 
■1 jo in cases of rich traders. The father either pays the 
amount on the spot or gives a security, and the ceremony is 
allowed to proceed. This money Ls distributed by the bride's 
parents among Brahmans, fakirs , and poor people who 
assemble on the occasion. They then make a formal gift 
{kany&d&n) of the bride to the bridegroom. Their hands arc 
now untied, and the Brahman takes the two-anna piece, and 
the bridal couple sit down, the groom on the night of his 
bride. .The a-nar brings a he-goat, lifts it up, shuts its 
mouth with his hands, and waves it three times over the 
heads of the couple, and gives it finally to &gagra (sweeper). 
The Brahman then knocks the heads of the couple 
together [sirmel) thrice and reads 
some Sanskrit verses* 


91. 


The i in fid. 


pc * 
■y- 

IfiV, 


92. Then the couple arc taken to the inner chamber. 








TikiyCt or breaking 
broad together. 


Small .cakes of atta mixed with 

The 


ghi (likiya) stand ready. 


Brahman bids the ghSi to eat of 


■4 
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Brahman shouts Beware* never eat the wife’s leavings 
fjkuthd)" Where at the gh$f Is abashed. 

93 - It may be noted that from the time the mutlak is put 

__ . , on and until the lawrn iih&r&s 

Keeping: Che last, ' 

have been performed, the ghaf And 

the Auwatir have to fast, 

94 + After breaking the bread, the bride is mounted on a 

. . ,' , , ., mare or a camel or is driven In a 

Bringing home trie bride. 

cart and brought home. If the 
couple are of mature age* the consummation takes place 
that night. The bride wears anklets (called ward) to which 
bells^re attached, and the women of the family keep watch 
outside, and rejoice when they learn from the ringing of the 
bells that consummation has taken place^ 

95. Before the bride leaves for her new home, her parents 

m /or dowry. P resent her Witha *™n f WSl 

the quantity and quality of which 

varies with their means. Ordinarily it comprises five pairs 
of trousers* shirts and wrappers* one large plate, one small 
plate* one metal cup* one antimony pouch and stick, one 
iron griddle* one Iron tripod, ten ear-rings* one nose-ring 
and. In addition, they present the ghdt with a pair of ear¬ 
rings {ktiwdal), a ring, a loin doth and a shirt. Wealthy 
families also present a milch cow, 

96. The kunwar's family like that of the gbdfi have a funj 

mid dh&mfin (SSi), When the 
Stated ra > ■. * „ 

. ju^—the marriage procession""’ 

reaches the bride’s house, the first evening's meal is supplied 

by the ghdfs family. Next morning the kufrwdr’s family 

have the yaw/and dMtntin both for tbo marriage party and 

for the village. The evening meal which the kun&dr*t 

family gives is called the Jrtri&Jrav 

97. When the marriage procession returns home, the 
guests before taking leave make 
donations [mana j <n$kh) to the 


Mann mo&A. 
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ghlfs family* This cmwsjsts of cash varying from Rs. a-^'O 
to I'O'O and two dUngU (half coc Danuta) or g pies in Hen. 

As among the Panjabis, the binding parts of the ceremony 
are the hath Tr&J (joiningthe bands), th ephgra (taking rounds) 
and the &any&d&n (the free gift), the addition being the sir 
sngl or knocking tlie heads together* 

c$. The Belaro Hindus of Las 

,Bela follow the ceremonies of 
the HmcSiss or Lm kslb.. 

SindhJ Hindus with 

some modifications. 

When the marriage day has been fixed and supplies 
collected for the marriage feast, the ghat’? father with some 
members of th $ p&nch&y&t and a Brahman go to the kunwftr's- 
house. Then the Brahman places in the bride's hand a 
pjdte covered with a c.ocoanut and sugarcandy, and the 
feunsxar's family Brahman gives a similar plate to the ghdf ± 
and congratulations are exchanged. This is called khlr. 

On the second day both families distribute cooked rice ta 
their kinsfolk. 


the third day a carpenter iwMM) goes to the houses 
of the aqd the kutrutfir, and both parties order him to 
bring a beam [tAtintf of tamarisk. He cuts a beam, strips 
the bark off, and delivers it to the family, who pay him hi$ 
fee consisting of ii ppds of rice, some red sugar and tobacco. 


Tlie womenfolk cad the Brahman, apply to this tft&ni a 
mixture of turmeric and crude potash, tie to it seven small 
pieces of cloth, artd sing songs, 'Iha ihyn-i is then inserted 
in froitf of the house in a hole, in which is first put some rice 
oyer which the Brahman has recited some Sanskrit texts - 
The AmjwHr apd the ghAt and his (or her) mother sit near 
this tkfini on wooden plates, surrounded by their relatives, 
and place by it two mortars, seven pestles, a hand mill 
and j ughra (a piece qf cloth over which the hand itiili rests]. 

The Brahman performs the nao grah puja and ties a red 
thread katig&n to the right hand of the ghdf (or the kur.war)* 

A body guard or best man i^Aar\ is appointed fqr the g&8f r . - ' II? 
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generally the husband of the- ghMt's sister. The gh$t and 
the kun-Jinr and his Or her mother embrace each other, and 
take three sfps from a cup of milk mixed with sesame. 


On the 4th day the- d&p is installed by both the fanailies. 
Five chittaks of flour, & d&tun f tooth- brush), a four corn¬ 
ered lamp made- of dough smd lighted- with gbi, are placed 
in a plate urud covered with a copper sieve► The mother of 
the ghfff (or of the hun-wh-r) takes this plate to the house of 
a potter and gives him the contents ; the potter gives her 
in return some small earthen pots (kupris), which she brings 
home, and places by the thuni. They are broken by the 
ghat (or the Aumodr) with his (or her) feet. On the morning 
of the 5th day, the gkdt and the- hitnw&r are anointed with 
oil, and the relatives make small presents of money (ghfir) 
to the Brahman, lt\ the evening, an interesting ceremony 
is performed ca.ited gha?i khasum (carrying an earthen pot). 
An earthen pot ( ghari}, with a Eid, is obtained from the 
potters, the Brahman draws on It the figure of Ganssh y 
puts in it rice, sweets, a pice and a lighted lamp, covers it 
with a piece of red cloth* and places a eocoanut on top. 
The kinsfolk then assemble, eat, drink and make merry. At 
midnight the ghdfs (or the kunwar's) mother lifts th'e ghari 
on her head, and accompanied by the kinsfolk, and escorted 
in case of the gfofs party by the finar with a naked sword in 
bis hand emerges from her house- They go about the village 
beating drums and singing songs, and finally reach a well 


where both parties meet, if they live in the same village* 
ThE Brahman empties the contents of the into the well, 

fills it with water, places it on the ghtffs (or the kumvar’s) 
mother^ head, the procession returns home, and thzghafi 


is placed by the thttni. On the morning Of the sixth day, 
the Brahman performs the naagrohpujd ; the gh$t (or the 
km fTivJr}Is bath Ed ‘ a cotton sheet fill Ed with ornaments taken 
from seven married women, and a sword is held over his (or 
her) head, and the water from the earthen pot is poured into 
the sheet and through it over the ghfsfs (or kunwHr’s) head* 
About mid-day the gh$f& head is shaved ; he is bathed and 
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anointed by his relatives frith henna on hands and feet. 

Then the Brahman puts the marriage crown {dik& or tnuttak) 

on the ghats head. And a mare is brought from the State 

stables, on payment of a fixed fee of Rs. 112-8, The ghtd 

places some rice and a pice under the mare’s fore-hoofs, 
r * y 

mounts her, the knar sitting behind him,and the marriage 
procession {mahjar) starts for the hunwAr's house. Here the 
^Hrtrcnts the --naafi f § 86). The gh.tf dismounts, enters the 
house, and sits on a mattress which has been spread for him ; 
his sister-in-law brings some butter, puts it in his mouth, and: 
plaits his scalp tufr [chati) with red cotton thread (mauti)* 
The kunwdfs Brahman brings a coca aunt and some sugar* 
candy, and puts them in the ghafs cot ton sheet {dopatfa)* 
Tliis ceremony is called maru, The ghat again mounts, and 
accompanied by the marriage procession goes a little distance 
and returns to the hurt war's house. This is called sargatt* 
The kim-war's mother tomes out of the door, and asks the 
gh&t to dismount and stand with his right foot on the lower 
part, and his right hand on the upper part of the door frame. 
She then measures the ghat with a cotton string, places this 
string in a small woo dun box {sti-ugi}, wraps the box in a 
piece of doth, and strikes the left and right shoulders of the 
ghat with it slowly three times. This is called danwar^ and is 
apparently meant to test whether the ghat is sound Fn body. 
He then takes but the string, puts it roufld his mother-in-law’s 
neck, and goe^to tiro marriage booth- One of his sisters-in- 
law or so me other female of the bride’s family undoes the 
hair of his tuft and gets one rupee. He then takes of: his 
clothes, rubs his body with fuller's earth and oil, bathes and 
puts on a new suit of clothes (silk or cotton) consisting of a 
loin cloth or trousers, a turban ora cap, open coat (ptrirdhan) 
and a wrapper presented to him by the kunwfirs family. 
Meanwhile the kwvm&r also bathes and puts on a silk shirt, 
chintz wrapper and silk trousers {ghoghra ). 

v-' -: • ■ iskmiimSSL 
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The marriage ceremony is performed in a place especially 
prepared for the purpose, called like the rite itself, 6$dt\ 

■rtjj. .ry j^i '■ j] .1 "*l ‘--i i‘'■ -f ‘ ‘ c ' ■ .■ 1 

The ground is smeared with cow dung, and the Brahman 
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drains nao grah in the form of a square; on each corner of 
the square he places an empty earthen pot, and by the side 
of the diagram a wooden bench. The ghbt sits on this 
bench ; with him came his nearest relatives, but most of the 
members of the mahjar stay away and amuse themselves. 
The kunm/if is brought and seated on the right of the ghat, 
and a red wrapper 15 placed over them. The Brahman ties 
the ends of their wrappers together {pula*pall?) t puts a ball 
of dough on the right palm of the hitmvtlr r places the right 
hand of the ghdt over it, and ties their hands with moult, The 
parents of the couples sit by them. The Brahman then 
repeats some verses in Sanskrit, throwing rice over the 
couple all the time. This is called hathalu (joining 
hands). 

The brides Brahman then performs the Ganssh pujd ( 
drawing the necessary diagram and putting rice and saffron 
paste over it. He then reads some mantras t which finishes 
the bSdi ceremony. A laf& filled with water representing 
the god M aha dev is placed In the bedi, and the Brahman 
puts a saffron spot (tit&k) on it, and recites sacred verses, 
while the parents of the couple put some'rice and pice in the 
ibid* This is pujd or worship. 


Then the Brahman perform5/a/, by placing some rice on a 
fan, reciting mantras and throwing the rice over the couple. 
Sacrificial fire is fit, and ghj and sesame put in it, 
and sacred texts recited. The couple are then conducted hy 
the kunw&r’s brother once round the bedi, then by her 
maternal uncle, then by her paternal uncle, while the fourth 
round is entrusted to her father. During these circurnambu- 
Iations the Brahman recities sacred texts. After the fourth 
round the couple sit down, the hunwnr being now placed on 
the left. This ends the ph&rd ceremony. 

The hany&d&n ,—The mother of the kamodr brings a plate, 
a laid filled with tnilk, and some susame seed. The Brahman 
puts water and sesame in the hands of the hitnwfir’s parents, 
and the mother puts forward her hand, and the father places 
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His Hand over hers, while the Brahman repeating: sacred versea 
asks them to wash the ghofs feet and put a saffron spot 
[tilah) on his forehead. This done, the Brahman places the 
ktiTiiv&r's hand in the gMfs hand.,, to signify that the parents- 
of the bride have of their own free will made a gift 
{kanyfiddn) of her to the bridegroom. 

The Brahman then unties their bands r places a silk cloth 
in front of them, and behind this cloth they look at each, 
other's faces for the first time. This is tie then, 

removes the cloth, gently knocking their heads, \mathO mSh) 
together three times. 

Here ends the marriage ceremony. Friend $ and relations 
offer congratulations,, wave some money over the heads of' 
the couple, and give it to the Brahman, who offers his. 
benediction {osirbad} and departs. The whole of the Mdi is. 
performed during the night, and on its completion the 
married couple leave the b€di and go together to the innqr 
apartments. 

In the morning the panckayat assembles in the bride’s 
house, and her father gives her leave ter depart. The 
procession thou starts for the bridegroom's house. 
The bridegroom leads the way, followed by the bride 
and the musicians beating drums. The couple are not 
admitted into the house at ooce. The bridegroortv's mother 
brings a plate covered with rice, a lighted lamp, betel nut, 
dates, red cotton thread, a small wooden box {dab!n) t a 
churner (rTfundhan). She also brings a p&fri (wooden plate) 
which is placed outside the door, and a square wooden frame 
which Is brought from the bride’s house. The Brahman and 
the bridegroom's mother stand inside the door ; the bride 
stands outside, with her right toe on the wooden plate and 
her right thumb on the frame, and the bridegroom’s mother 
wraps the thread seven times round her right foot, while the 
Brahman recites some verses. This is called s&t. The 
v bridegroom s mother then takes the thread off the brides 
foot,. places it round her neck and leads her inside the house 
followed by the bridegroom and party* 
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The panehUpat outer ihe house, offer congratulations and 
take their leave. The newly married couple sit by the 
Brahman, and some sesame seed, salt and money is brought. 
And while the Brahman reads some mantras r the husband 
ta^es a handful of salt, and puts it In the hands of his wife. 
She puts it back In the husband’s hand ; he again returns jt 
to her and she places it in a plate. The sesame and money 
are similarly measured out. The husband’s father, mother 
and sisters each measure the salt, sesame seed and rupees 
with the wife in the same manner. This is to signify that 
henceforward she Is a sharer in the grain and wealth of the 
family. After an hour or so, the wife's parents and relations 
come and take her and her husband and his nnfir to their 
house for a meal. The wife remains the whole day in her 
parent’s house. 

About 10 o’clock at night after the dinner is over, the 

father of the wife brings a cocoa- 
Consiimm^den of marriage, , . „ . , , 

nut, hands it over to the husband, 

and invites him to break It, This Is emblematical of the 

father’s permission to the consummation of marriage. The 

married couple then repair to the bridal chamber, and even 

if they are immature and co-habitation cannot take place t 

they must still retire to bed in obedience to the custom. 

In the morning the husband goes home, but the wife remains 
with her parents. The husband visits the wife for the next 
two or three days and spends the night with her in her 
parents' house. Both families give cooked food to their kin 
according to their means. 

On the 5th night the ceremony of chhanar is performed. 
The wife's parents cut a kewdi twig, bring it home and place 
it bv the tJium, The families assemble,.the Brahman performs 
Gansshapuj& t all present throw rice over the kandi, and the 
anar strikes J;he ko-ndi seven blows with his sword j a thick 
sweet bread is broken in a plate, pieces served to all present, 
and the marriage cord {kattgan) taken off the bridal couple. 
The guests then Lake leave, each making a small present 

of cash. 
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The East of the marriage ceremonies is sttfilro, which Is 
performed within to or 12 days of the day of bzdi. At 
about g o’clock at night the husband's parents collect their 
panchay&t, go to the bride’s house and ask her parent's 
permission to take her home. The formal permission being 
granted,, the bride's parents give her a dowry. 

From the day pf the arrival of the mahjar to the day of the 
atdra ceremony the bridegroom^ party has had to remain in 
the bride's village, and make their own arrangements for 
their food, except for three meals which are provided by the 
bride’s family* 

After the Brahman has tied the corners of the bride’s and 
bridegroom’s cMdars, they proceed homeward accompanied 
by the panefidyat and musicians* On reaching home their 
chadars are untied, and the dnar takes his. leave. 

Sweet rice is distributed by the husband’s family among 
their kinsfolk* 

99, After marriage a man does not immediately set up a 
home of hJs own. He brings his 
wife to his motiier, and under her 
absolute control she must remain for a time, It is her busi- 
, - pess to teach her her duties to her ...elders, and to put her 
through the household work. In the good old days it was 
not uncommon for three generations—father, sons and grand¬ 
sons—to live together under the same roof, each bringing his 
earnings to the common stock and sharing the same meals, 
and this Is the case even now among the respectable 
Kandahar I Hindu families, and also in localities away 
from the influences of civilization. Under this system the 
eldest female of the family, generally the dreaded mother-in- 
law, is the ruler* 

•a,. 

1.- f , ?- ..i.-. _ . - u 1 ■ . * . - ‘ ■ 1 -7.1* dfti 

In places like Quetta, individual spirit is breaking up the 
joint family system. Married men with children of their 
own and capable of earning their own livelihood no longer 
/ '.'cfcre to remain with their pa reals, £gH is- not 


TEie joint family svstom. 
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the young husband as hts wife who is anxious to break off ; 
for young: married women hanker after the great indepen¬ 
dence they see enjoyed by their sisters from various parts of 
India, and are eager to escape from the strict supervision 
of their mothers-in-law. 

100. Remarriage of widows is common in the southern, 

_ , r , central and eastern parts of the 

RcnndirrLEige of widows. 

toiletry, but is rare and even 
looked down upon in Kaliit, Mastung and Nushki. Even here 
however better sense seems to be gradually gaining ground t 
and no ban is placed on a widow who remarries. There have 
been cases of widow remarriage in Nushkl, and two In 
Mastung lately, both in one family. In Kach hi about three- 
fifths of the widows remarry. The deceased husb&nd f s brother 
(younger or elder) has the first claim to marry the widow 
provided he lias 00 wife living [except in Quetta where such 
a union is prohibited), but her formal consent is necessary. 
In fact the widow is free to choose her second husband with 
the advice and consent of her parents, to whom she would 
return if sbe wished to choose some other than her deceased 
husband’s brother. A period of 5 to 12 months must general¬ 
ly elapse after the death of the first husband before the 
second marriage can take place. In most parts of the 
country the ceremony is simple ; the couple go at night to 
some source of water, where a virgin girl ties the ends of 
their chadars {pal$) together for a small present, and the 
couple come home. The tying of the palO is the one and 
Only binding ceremony. 

In some parts of the country, however, the ceremony is 
a little more elaborate. In Las Bela, the groom presents 
her with a suit of clothes, an auspicious day is selected, 
some friends are invited } and fin A tit or a fakir ties their 
p$i& together. In Bar khan, the couple go one night, which 
has been fixed by a Brahman, to a stream or a well or other 
witer ; if there is nothing better, a hhalli of water answers 
the purpose. The Brahman lights a lamp, recites some 
Sanskrit verses and ties the ends of their chadars* The 


















matter where remarriage of widows is common and especially 
when a yoangler brother of the deceased has a right to marry 
his widow* Sfatistlcs taken tn a few selected places show 
that the percentage of men with two living wives in the 
total number of married men is 11 i in Duki village, 
where not only the remarriage of widows but also bride- 
price, whether for virgins or widows is common, ten. out of 
seventeen married men have two living wives, the second 
“wife in eight of these ten cases being a remarried widow. 


iOj. A third marriage is considered unlucky both for the 

man and the woman. In Kachhl 
Third marriage. ^ , 

Ifid Sibi, ]f a man marries tor the 

third time, he has to undergo, whether his first two wives 
are living or dead, a mock marriage ceremony with an ewe* 
On tiie wedding eve when the marriage procession is ready 
to start, the bridegroom mounts a mare accompanied by a 
Brahman, He goes out of the + village to a kongi tree 
[firosopts sptctgera) ami cuts off a branch* And an ewe is 
brought and covered with a red cloth* The Brahmaft ties 
the ends of the bridegroom's ch&d&t to the end of the red 
doth placed over the ewc, and recites some Sanskrit verses, 
thus uniting the man in marriage to the ewe. The ewe is 
then Set loose and may be carried off by anybody* This 
counts as tha third marriage, the ill-tuck of it being trans¬ 
ferred to the ewe* The marriage procession then proceeds 
to the brjde*s house where the usual ceremonies are gone 
through, and this counts as the fourth and not unlucky 
marriage, Jn Quetta, Nasir&bftd, Lahri and other places, 
a bridegroom who is marrying a second or a third time 
after losing his brut or the second, mounts a mare and 
is about to start for the hide's house, when a nose-bag 
filled with grain is put to his mouth with a warning : 
(i an ckarGn, sttl na eh&reti" “ you may eat the grain, but 
do not eat up your wife/' With this solemn warning, 
which serves'to ward off the evils of a second or third 
marriage from the bride, the marriage procession goes to 
the bride's house. 
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103, Though divorce is- not recognised by Hindu Law, 

* cases are not unknown when 

Divorce. . „ . „ „ , , 

wives have been cast off by thetr 

husbands for misconduct and have remarried under the 

same conditions as widows* The only bar is that the cast 

off woman must not marry her seducer* Two eases'occurred 

recently in Dad bar in Kachhi,,' Choeth Ram gave up his wife 

Budt, who was subsequently married to Tdpa Mali* and 

Hitra Mali’s wife Koki was married to- Atm a Mail 1 . Bath of 

the couples are still living in Dcldhar, 

About six years ago, the wife of Lulla Drabla, a Hindu 
of a Lahti, became Si&h 1 with Kishna, Lulla* Kiahua paid 
the husband Rs. 240 as -competffation, and the woman was 
married to Ail Lulls. There have been two cases also 
among the domiciled Hindus of Quetta, Jshwar Kandah£ri 
gave up his wife about 20 years ago, and she married a 
Panjabi; Ishwar, son of Shamo Kachhiw&l, cast off his wife 
in the beginning of lyu and she was married to Tharia, a 

Hindu of Sanj&wi in Lo ratal* 

b J .'..-.flr-; , ' 

104. Whenever a Brahman or an Achataj is available, 
the same ceremonies fpr the dead 
are observed as in Sindh and in 

the DersjSt, hut slight local modifications have of necessity 
been introduced. 

J05* The ages up to which children of both sexes are 

buried and not cremated differ in 
Burial of children. , ^ , , 

various localities, but the general 

rule is that a boy who has not been invested with the sacri- 

ficial thread and a virgin under ten must b* buried* 

- The maximum age up to wjjjich both boys and girls are 
buried are a years in Bela, 3 years in Si hi anti B&rkMn t 5 
years in Kachhr, 6 years in Dcra Bug|i and Rabun, 7 years 
in Mastuog and Kal&t, and jo years tn Duki. So it is only 


Death Ceremonies. 
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\he geTa Hindus who seem to conform to the Sbdstrfc 1 rule 
todiich allows the burial of children under the age of 2 years. 
The corpse is bathed,, wrapped in a shroud, carried to the 
ftiaswdn (burning ground) and buried. In BSrkhaii, an old 
woman of the family gives a pull to the shroud on the 
Ire m oval of the corpse from the house to signify that thti 
ichild wilt soon r-ea'ppcar in another birth. In B£la, a piece 
of sugar candy is placed in the right hand, and a copper 
pice in the left hand ; in jMasur&b&d sorpe sweets are buried 
with thE corpse. The mourning (tedda) lasts for one day 
only, though according to Manu* the kindred are unclean 
for three. 


I06. Whtn an Adult is About to die, he is stripped Of his 

clothes, bathed, wrapped in a 
Efeatti Ccremonifla Df aduEta, . „ 

hatha (blanket), or other woolkn 

clothing And placed bn the ground, which has been smeared 
with cowdung, with the head to the nolrth. A little syrup 
diluted with Ganges water is poured into his mouth, and a 
lighted bmp, made of dough and filled with ghi, is placed 
close to his head. His hand is then touched with a plate 
containing some grain, sugar Candy and a silver coin> which 
are given to a Brahman. This 13 called Jam-ji-thGlit or 
the plate of the king of the unseen world. 

W. 

The corpse is wrapped in a cotton shroud. The hair of a 
married woman is washed and plaited, and red thread 
inserted in the knot of her plaited hair (gwt )* vermilion is 
applied to her hair, and powdered charcoal to her eyes. 
Two ear-rings (fianrti} and the ivory bracelets (ahuj'a) 
which she puts on on her wedding day, are all the jewels 
that are allowed to remain on her body. The corpse is 
tarried by the principal mourners [Mwdhis) to the masv>an. 
If the husband intends to remarry, he will not accompany 
mourners. The corpse cremated in the uSUal fashion, 
and the people return home, A Si ole is dug at the place 


^Alanu V.,.. 
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where the head of the deceased rested, and an earthen lamp 
(Vasrf) is kept burning: m it day find night for nine days, 
when It is thrown into water. In Lahri, Dera Biigtl and 
Kalian, this lamp is only kept up for three days, being 
thrown into water on the fourth day. 


On the fourth day ( cAauiM) t the principal mourner, 
generally the eldest son of the deceased, and a few relations 
go to the masimn and coilect the bones {phul ehunnd). 
These ought by rights to be sent to the Ganges, but those 
■who cannot afford the expense of the journey throw them 
into the Had 3ar in Shbran or some other stream they hold 
sacred ( § 19). They must not be collected on a Sunday, 
and if the fourth day happens to fall on a Sunday, the 
bones will be gathered on the third day.. 


■ The mourning lasts for ten days. On the tenth day 
(dahd&a) f and in some places on the nth day, the kity&, or 
obsequies for the dead are performed when the aefidraj , 
known in Sindh as the or black Brahman,who performs 
the efiremonies for the dead, is given a bedstead, bedding, 
cooking pots and clothes, etc. (collectively known as the 
khaft) in the name of the deceased, the members of the 
family of the deceased bathe, wash their clothes and are 
ceremonially purified. On this day, after the lamp has been 
thrown into the water, the Hbl e where the lamp rested for 
the nine days Is levelled and covered with sand. And on 
the morrow, so we are told, the family can see feat-marks 

• .' if .• _ , •• 

on the sand which mark the passage of the dead into 
ihother body. The Brahmans are usually fed on the 
Wm twelfth day (known as bdhrjnan or aeMa), in some places on 
the thirteenth day, and in Bark ha n on the seventeenth day. 
The annual shr&dh (feasting the Brahmans in the name of 
the deceased ancestors) is performed. 


io7- 


fe; 


If a person die on a bedstead or on the roof of a 
Tiduse without the customary 


an unnatural or violent death, he is considered avgat (one' for 


' W *itj, 0 ut drinking; ft*. 

syrup (g ic6), or if he meet with 
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whom the last rites have not beta performed) and the mam bets 
of his family will not, as a pen a mce, sleep on a.charpay t drink 
milk, wash clothes, or shave, for 45 days { panjtalin) after 
the funeral ceremonies have been performed; nor during that 
period will others eat cooked Food touched by any member 
of the deceased's family. On the expiry of the 45 days* the 
family feed a Brahman, give him a smalt present in cash, a 
loin cloth catted &r^dchhd, a pair of shoes* a cap* a shirt, 
a cotton sheet, and a metal cup, and are thereby purified. 


If a person die.under the influence of certain stars {pfinjttA}, 
a 33 rah man must be called in to offer prayers, and make three 
images of kusha grass, which are placed in the right armpit 
of the corpse. If this be not done, the family , will shortly 
lose four more of its members to complete the number five. 


108. The Atits of Las B£la bury their dead of both sexes 
in a sitting posture, with both 
hands placed on the knee. In 
the grave [smAdht] are placed a hollowed pumpkin containing 
syrup, an image of a cow made of dough, 5. tolas of sugar, 
5 tolas of clarified butter and 3 seers of salt* The grave is 
plastered over into a conical top. The A tits do not shave the 
bjead {vtalifinra) for their deceased. 


Inheritance* 


tog. With regard to the succession of sons and other 
male lineal descendants, they 
follow the ordinary tenets or 
Hindu Law; but the rights of females have been consi¬ 
derably modified, though in two different cases relating to 
inheritance, instituted in the Quetta Courts, the panchdyat 
comprising both KachhiwSls ajsd Taldars, declared that 


.there is no custom In vogue among them to override 
Hindu Law. In the one ease the widow was allowed to 
retain a life-interest in the movable and immovable property 


of her husband who died without issue, and the claim 
of the collaterals to the possession of the property 
was rejected. In the second 1 case, a sister claimed 

1 Quetta Fiatiin Jirgi case No. I JO of 1908* 
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possession of a one-third share of the estate of her- 
brother who died without widow or issue. The deceased 
left three sisters t two of whom took possession of the whole 
property, and the panch&yat of Kaehhiwiils held that the 
plaintiff was entitled to one-third of the property. But a 
widow,, whether with or without sons, is entitled to mainten¬ 
ance only, and that for only as long as she remains unmar¬ 
ried* In Duki she herself forms part of the property and is 
claimed by the relations of her deceased husband. Thus 
Britain, son of Hasan* a Kapgar Arora ol Khsla Shahr, died 
leaving 1 a childless widow Must. Wasi; Must. Wasi married 
Bila Rim, son of Paras Ram, a Kathoria A rota of Nimki; 
Mdtia, a cousin of Pritam, objected, and the case was referred 
to several panchfiyati of Hindus without any satisfactory 
decision being arrived at; the Duki pattcMyaJ insisted that 
Mdtia was entitled to compensation For the widow j and 
eventually a compromise was effected by which B 5 la Ram 
agreed to pay Mqtia Rs. too within four months, and to give 
his three months old daughter by Must, Wasi, when of 
marriageable age* either to Mole a to marry himself or to give 
her in marriage to any other Kangar Ardra,. Bfila Rani 
also returned to Mdtia |he ornaments, etc,, which Must, 
Wa $3 had brought away from her deceased husband's, 
property. 

On remarriage a widow- can ordinarily only take with ber¬ 
ths clothes she is wearing and her nose-ring and car-rings, 
Butt in some localities she also takes anv clothes, ornaments 

?. : ;■ f ; -,v ,y-" \ ■ : -. v - ’ 

and cooking pots that may have been presented to her by her 
parents on her wedding. 

Unmarried daughters are also entitled to maintenance front 
their deceased Father 3 ? estate. In Las Bela, a husband may 
make a will in Favour of a wife bestowing on her a portion 
of his estate, and she would, as a widow, be entitled to retain 


it. An instance is quoted of Klanurt Mall who willed that 
on has death his property to the value of Rs. 3,000 was to ba 


given 'to his widow ; and his sons carried out his will after 1 
his death. ; 
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Adultery* 


T TO. The Hindus residing; in the administered area have, 
like the tribesmen, a cash value 
for the loss of honour, for murder, 
and for injuries ; instances in which they have followed the 
tribesmen in killing women for un chastity are very rare. Jn 
Rhan KhudiidSd Johan’s time, Ahlo Mat of Mashing killed a 
Hindu who committed Stah K&ri 1 with his widowed sister, 
and had to pay Rs, *,o«a as compensation for the murder to 
the heirs of the deceased. The compensation for adultery 
varies in different localities, being largely determined by the 
merits of the case. In Btirkhnn it is 400 to 500 and in Lahri 
350 * the adulterer is ordinarily not allowed to marry the 
woman and live in the country. In 1906 a case came before 
the Kalat State officials in which a married Arera Hindu ■ 
woman was accused of adultery* A Jirga consisting of one 
Hindu State Official, live members of the Lahri fanchftyat 
and sixteen leading local Muhammadans, including the 
DGmbki chief, awarded that (s) the accused should pay 
Rs. 250 to the complainant, fi) the complainant should give 
up the woman and (c) that the woman should return to her 
parents, who would give her in marriage to some one outside 
the limits of the Lahri niubuL When the jirga award came 
before the Political Adviser he raised two important questions 
of principle : 1st. Was r idhkfiri (adultery) recognised as an 
offence by the Hindu custom, and and was It right to divorce 
the woman and to award compensation to the husband* This 
led to an interesting enquiry* Various fanch&yah in the 
neighbourhood were consulted* The Lahri pancMyai held 
that they lived in the Dombkt Baloch country and followed 
the Baldch custom, and piled two cases, in one of which the 
unchaste woman was killed by her brother apd in other 
divorced, turned out of the country, while her geducer paid 

Rs, 300 as compensation to the husband. The yhadar and 

the BhAg pan£h&yats could cite no specific instance, but were 
averse to payment of compensation, and held that an rmchaste 
woman should be cast off by her husband* The Gand&wah 
flanch&pat held that in case ■; of sishfcfrri the man and tjie woman 
Should be killed, and If they escaped death, the woman's 
head and the man's head and beard should be shaved and 


1 See section 103* 
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both turned out of the country* These opinions evidently led 
the Political Adviser to hold that the Hindus in matters of 
iiahk&ri were governed by local custom and not by religious 
injunctions, and he confirmed: the award of the first Jirga ; the 
accused paid jRs, 250 as compensation to the husband ; the 
woman was divorced, returned to her brother, and eventually 
married a Hindu of Lah riband, the parties effected a rasinfimah 
before the $ibi $k&hiJi?ga of lyii by which the first hus¬ 
band of Must. Lachmi withdrew his objection to the woman 
marrying and residing in Lah^, In a still more recent 
case', which came before a mixed Jirga of SardSrs and 
leaders of the Sard, Mithri and Dbadar panckfiyals y it was 
held that Medial Malt, son of Warya Mall of Sanl, who killed 
his wife Must, Jatal for adultery with S^dhii Mai], son of 
Kh£m Chand of Sant, was justified by the Erahtii custom, 
and the Jirga awarded [according to the Br^hiii custom} that 
S^dhu Mai] should pay Rs, i,£oo as compensation to Neeha .1 
Mail and Rs. 500 as a fine to Government. The Hindu mem¬ 
bers of the Jirfat however, considered it an act of disgrace 
to accept cash compensation, and decided that in lieu of the 
1,500 awarded as compensation Sadhu Mall should give his 
daughter, sister, or any other gir] belonging to his family 
toNebhaMall in marriage or in default be imprisoned for five 
years* In the discussion 0/ this case the Hindu members 
Urged that the Br&hai custom should be applied to them* 


Murder, 


tu. Among the Hindus themselves there seem to have 
been no cases of murder. The 
compensation for murder of a 
Hindu by a tribesman varies. In BSrkbSn theta have been 
two cases recently. For the murder of Gurditta of Haji 
K£t in their limits, the Mars BaSbch had to pay Rs, t,ooq. 
compensation ; and the Kfietr&ne had to pay the same for the 
murder of Multani, a Hindu of Chfihar K&t, In both cases, 
the actual murderers were not traced and tribal responsibility 
was enforced* 

... . - ■ \ 't * ■ ' V ' ■. 

In two recent cases of murder which occurred in the Pisbin* 
Subdivision Where the murderers could not be traced the 
inhabitants Of the villages concerned were held responsible' 
and made to pay compensation to tbs heifs. 


" V." . 

■■ '--1 ■. 
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APPENDIX 

A List of a is nr sections Of Aroras found in Balachistflrt. 

j. Achro. 

34, Hariani. 

2. Adaml. 

35- HatyS, 

3. Ahfljft. 

36. iTaja. 

4. BadtLja. 

l 37 + J^ran, 

5, Baghsai. 

38. Jatsinghzai. 

C, R;lj ;'iz. 

38-a. Kareja, 

7, Bhath“thlj& L 

39. KSlra, 

S. BhatiS. 

40, Kam ero. 

g, Ehosija, 

41* Kftmrd. 

10. Chanvrd, 

42, KasSrS* 

11, Chfinwald. 

43. Katarii, 

is. ChSriopdtr 5 . 

44. Kathana. 

33, Chhabra. 

45, Kaura. 

14. Chhabri, 

46. KaufazaL 

15, Ch bands. 

47, KesSzaE, 

16, Chhug 1 . 

48, Khasar, 

1 7* Chftt-MurflcL 

49. Kh attar. 

iS. Chdtfa, 

50. Khdria. 

i q, Dahojd. 

51. KhuranS, 

2D. Dang - . 

52, Kluattal, 

2 r, Davr^i, 

53. Kirpalzai. 

22, Dim la. 

54, Kowrift. 

*3. Dhingra. 

55. KukrijS. 

“4- Dinga, ^ 

36. Langfhata, 

25. Drabla, 

57, Loh an a. 

fl6. GamezaL 

58. Lola, 

if. Garhuth. 

59, Lulija, 

38. Gera. 

Co, Lulla, 

39, Ghand. 

61, Lund. 

30, Giddar* 

Ca, Makar, 

31. GagiS, 

63. Makheja. 

32. Gels. 

64. Manchanda, 

33. Gdirfc. 

, 65. Man dan. 
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gi. Rahlja. 

92. Rakhej 3 i 

93. Ram^zaE: 

94. Saehd£v; 

95. S ei dims, 
96+ SaprS. 

97. Satij&+ 
gS* Sewilbi. 
gy. SawflrE z&i 

! OD. Stopii. 

edi. TadijA. 
it>2. Taka* 

103. Tantja, 

104. Taliya.. 

105. Tari. 

106. Tongar. 

107. Thakur* 

108. Tharsjd, 

109. Tljfl. 

HO* Uparge. 
iii. Utradk 
iiz. Verwanu 

113. Viaurgjaj 

114. Wadwa. 
ire* Wirdav. 


66. Mata. 

67. lleran-riiii< 

68. Mirg, 

69. Muhriya. 

70. Muthija; 

71. Nag-ctee. 

73. Nang. 

73* Nkngia. 

74. N&ngr^ 

75. Narang. 

76. ftasa. 

77. Pahiizau 

78. Pahoja, 

7g. FanjabL 
80* Panjaeau 
8i+ P&nsia* 
fia. Pdplu 
S3. Fapri, 

84. Patch handa! 

85. Paryam, 

86. Phfcrat* 

87. PopaljS. 

88. Pfljo. 

Sy, Rachhpai. 
go* Rach'phatani 
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